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PREFACE 


The importance of the Vis'istadvaita system of Vedanta 
philosophy, lies in the fact that this system derives 
full support from the Vedic texts. This system has 
successfully maintained both the difference and 
non-difference between the Brahman and the world 
of sentient and non-sentient beings as taught in 
the Vedic texts. The main principles of this system 
are based on the relation between the Brahman and 
the world in the shape of the soul and body. The 
sentient and non-sentient beings constitute the body of 
the Brahman as they are invariably resting on Him, 
and completely controlled by Him. Just as our body is 
sustained, controlled and engaged for his own purpose 
by the indwelling soul, all sentient and non-sentient 
beings also are sustained, controlled and engaged for 
His own purpose by the Inner Ruler Brahman. This 
sort of relationship between the Brahman and the 
world, enables the Vis'istadvaitin to explain the non- 
difference between them. At the same time the 
difference between them is also proved by the clear 
distinction in their essential nature and characteristics. 

Many works have been written on the basis of 
this principle. The Vedantakarikavall of Surapuram 
Bucci Vehkatacarya is one of them. This is a 
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fnetrical epitome of the principles accepted in the 
Vis'istSdvaita system of Vedanta philosophy. The 
author Bucci Venkatacarya was the third son of 
Annayarya of the S'ri S'aila family of Bukkapattanam, 
near Gutti in Andhrades'a and a protege of Venkata- 
nayaka, the chief of Surapuram which is said to be 
between the rivers Krishna and Bhima in Gulbarga Dt., 
in the Nizam’s Dominions, The -author’s date may 
be fixed between the last part of the 18th century and 
the beginning of the 19th century a.d. 

The work was printed and published about 50 years 
ago in Telugu and Devanagarl scripts. But these 
publications have not proved to be satisfactory as they 
contained many mistakes. These editions are not 
available now. Hence there is no need for an apology 
for undertaking this edition. In order to facilitate the 
average readers in understanding the subject correctly, 
an easy gloss in Sanskrit and a translation in English 
have been added. 

The edition is based on the following materials : 

1. A paper MS. of the Adyar Library, written 
in Telugu script. This is indicated by the letter A. 

2. An old edition printed in Telugu character. 
This is indicated by the letter B. 

3. A paper MS. of the Adyar Library, written 
in Grantha script. This is indicated by the letter C. 

4. An old edition printed in Devanagari char- 
acter in the Stotraratnavali, Part II, published by the 

L. Venkatesvara Press, Bombay. This is indicated 
by the letter D. 
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In this connection our hearty thanks are due to : 

1. The Honorary Director and the Honorary 
Curator of the Adyar Library for their kind permission 
to include this publication in the issues of the Adyar 
Library Bulletin — Brahmavidya, 

2. Pandit K. Ramachandra Sarma of the 
Adyar Library for his co-operation which proved of 
great value, 

3. Dr. V. Raghavan of the Madras University 
for his generous help rendered by giving a copy of his 
article entitled— “ The Surapuram Chiefs and some 
Sanskrit writers patronised by them ” published in the 
Journal of the Andhra Historical Research Society, 
Rajahmundry, Vol XIII, 1940. His article was of 
iipmense use in getting information regarding the Chiefs 
of Surapuram and fixing the date of our author and 

4. The Superintendent of the Vasanta Press, 
Adyar for executing the printing of the work very 
neatly and attractively. 


V. Krishnamacharya 
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q^sqTfSTqTfrn? *rrcr- 
»i™t ^fcrcmHwf^T srr^kqfoqi 
SE§r^faqT^?3^fa^ftq5 ftf&ETt^&rfoft %- 

| clf^ |f«RT- 

ciRt^l: ^JTcfsrfcfgTqqq^t sgprforft^srctf 3 ^- 
qfspng^f^T^t^lT^ ST^f^lcI^ I 

m m %: — 

“ SSSq^q^T^fjrfclfa# ^s^n^RT- 

=^T STT%^^RfTOn^ I 
? TT«fatr Rf9 qT§^qsp|- 

¥M c^M Rr || ” 

# I W## q^^^SsfsqpT^Rl^, t%%TfeftfclT3- 

M^'fareqqfeftftq jmwfotsRT- 
’Tl^q^qr^'qJITHTETW, sffaRjgftft: 5 P: qqf let qffoqfgTft- 
sr?I: qRqf^i q^^oir%r qf^ra- 

fq^qi^ fqf^ISTl^JT ^qq^q^ftRHSFftft | 

qiqqflcf | 

sfa- 
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r ^f 

<m araraft^aaaa ?% ataaTf 3 ?*#ri p l 

VS VS 

waiatfaaT aa 3 ^#tt arraafaaaaaaT^^aaJ&a 
ai?aa aa#ra i aw are! aak^sqTaTPT*3qaaaaaaT4tfa 
a arai**a aa i taaTaaTftaTaTa^dt#nat ait snfcsraa: 
%gaan aaT ffa aaRPR*afafa aia: i 

a^a fafareitafafa qa*aatsa: aaaaw:— fa%s*a 
sraafaafa^s^T mw. sftaaaa faftmitafafa i artafaa- 
faftfai ata^ra arafafa “ aa^aifgataa; ” fanftspta§: i 
aa fa^fapja! faaTafaai a faatsaRi^sfq fafai- 

sftaiPTfaa^ aa aa fa^i^f^aaaT f^a>atqqTf^tsfq a 
^farapt ianap?ftaT ia? ?fa fan ^agsRaMfarat 
snafasnsan^a aa^aasr Tarawa aa araak aa^r 
aiaiaaTaaTaw i aa a ak fa^faa^aTa^a aa aata- 
araaa?i apt saiaw qafaaT: i 

a£a* a aktscagaTaaTaraaaaa'tai sgfaajk §$r. 
aara ffa aaa %aa arafpan^a asTfoanaak. afaca sfo- 
araafa aratinfaaa^ aaaaa aa^a^naTaaaa. i ^5 a a^ri 
asfkjaa^falaa 1 af 5 a ar^n a^aipa: anfaa^aatsaaa- 
ta-. a$$awr*i aanararaa*a 1 a? 3 aa! snaai: ^ T 

aafa^a aa=aftara a aafa faafa: 1 ats aa^aa^tftaa 

ftwfaaaakt ar^aapaiap aTfiskaikar sftfaaTarakum- 



M: 

to toftot f to : 

'jftto toto*?toTqiqtoto ftooqj =q sf qq ^g q to ra r 
g^iftog toq^toTaq*n%#3 gftoq g R to 
*f^Nl to^Ttoto 3fto fltof: g^FST^I to F K t- 
$3 =q fto^toq ?r totoqistoqsftoft mv. 
totoqisf^to qqtos^f toto q totopwgq wjfg i 
tore ^TftowT%^%fltoTT qftqtog tog qito 
sgfato tot torafa *reiT toif^re to q?req ftore- 
g?% totfto i stm toaRTqreTtoqtototoFri q* 
g Riq^reto^Fcrarto %qf pr toreRto* 5 ** 1 '* 1 - 
fqqftow ftoto i tofto^ttowto ftototo 
q^rerefto to i toto^re ^tontoftoR qit^i 
qfttog q totoftorgsre torereraaretomra i 
<re q^FTtoto toftoFT %t% ^ to i to swft- 
ftore* q^Tg^T^s^to: qtof%fto i m qtoftto 
qito^tofqg^^q^fig#[^i?5qifDi tor: qtotofq- 
to i 3ni?q toR; qqR<l: qftoto jr*?: i 

^STlrftotoql^T ftotoqqJRcFqT; | to 
fsto — qqwiqqqioi i <re qqretosqqfRRjgoi to 
qqMg; i stowiFre; i m tofqtoto^ to i Rrerre* 

to: ; w — to *«iTgqf, gto to i ^qRjprerreqto 
to*r: i r =q to— toto, tomtoto i qfa: 51^ 
I ^cftoRq: i RI^Rqtog: q^^ \ m 
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fk«n — #q*q£ fqftq*q$ i 

R<qqR5i#5 ?iqg^fq i q^ eftq^qq^ i 
m fqRRqqqqi ^ qiSST: ERqqJRlf q 3TF^, 

f% 5 q*3*q$q %# rtr^ qfafqq^q i sqqq 
qRqq^fo vm i R^qqq^sTqT^sTqrHri qf *&?: i q^q 
fqfq%q q*§ fqfqq*qqifqqq |fq q^qj qqqqftqq %feqsqq i 
qf fqf^sqTq Mqor?iq#ii fqfsisqiq^qrq; ^fqsiqqft- 
^qgqi^q Mqqfiqqiqqqqjq; i q*r qq i 

1%P^^fq^%qoi r^iNqipq^q Jf^q%q qiSSlfqqqTRTen^, 
qjfrqi?^ ^q^qj^iriqfqTgqqfq^^qM i 

qq qif^qt fqqfqqsj;q i w — qf frq rrt, Wl- 

aiq: §Tfiiqfq ^qqRRRqi^ qqq q RqrRnftq^q ^rqqqr Riqfqfq i 
^ 3 q^f^'t qq^q ft^qf^q i q«n — qq%qi ; 


q^qrft:, qqq?qifq:, 



q^q *qq qq 


RT#q W?Tfq: \ qq^q qq; RTq'taqqjqift: I 3 qqf^ 5 ^oi q^ 
qr^q^qqqtqqqifq: i qq rw fqqj — aqsRTfq:, sFrareqTfq:, 
qwA J q^if: — 


“ sqtfRWTq^^qTffcwfq: ^TT^qqi i 
qqifqqqqqqifqf^rqqcqTfq^q; h ” 




& fTR R^cftft I ^ =q fRFgq^gTJIl^q^ ^Rf- 

f^Wfcrf^T^ I 

- \. 8 P*Pn^qiftSfjiT^HT^ I «I^ ^aacROTT'^H- 
^T^Tra: | g%: ^15IRT qRq?WTWftffa4: I 

\. ^TWjJTTf^ft^^sri' %TNRTOTTq | a-TRiRrs^ 
ifeqqk: i anwqt 3?: ^RnwRf wfcRiw^nfo: I ^ f| ' 
?HT^i cRq^JTWtf^ cfgqfcff*Tfi flf IRT%%?$%fct s|q| | 
^qf %i fiqtq ?^crrt i 

». SRR^nfrT: Rl^qqT%t qfl^fsRT qTsqft- 

5 £HR I ff ft | gqscqqf: Sf^ef *R3 |q 

m£l I OTT qRfqRTTSJ q?mf: q *rj ; , ^fim^ I 
qRq*RT:, JEfororcsn^i qifq r^s^rtst, an^: i qifq 
qfgssw mf&mw, i f% 3 q^ft^Tfftqgfar 1 
3 m *Rt |g Rgefg^oi i 

clglf : — ■“ ^^fftfqRgxS 3 x 3 qpsjfo&T ” ffcf I 

<v ^fqiqjftq^Tf^qkTqT^lRRTq; 1 t ft 
m\, ^Rrlqq^fwg^^^sfq qqgqram^q *w$- 
*P% — STjqgRfaf^T q|q qqJTO^I RRB I R =R q# R 
qmi^ 1 1 RTfq^gq:, s*n^ ; 1 

WRffiiW:, SRTf^q I 3 ?TT^R#I m 3 Rt£r RT sqqRfRT 
rt ^qqTWRT m terfqgqgqq ^qft^qfq 1 

. qg'fqfq fttfqgRiwft ^f^Rqfql^ftiqr 
q*Rt 1 *wt — raf*RT% 3 e*m fq 3 $fl 5 a%$r#Tfti% 1 



f i *qqfqfq fH- 

gqfrsfTq&q ^qq^Tg#ti?qfqqFqqT^qTqT^q q^qsnqq; i q«n 
srwnftq^sfq q*gqr ?Fr%q **raqqFq«iT *rrafaq- 
^wn^n%q qqqqiqq; i qqi g?tq sjqqsqifqq^sfq 
qifqqfpJT ^qqqT qTqfajRsn^qiai^q qqqqjqq; | ^qqfS$q;ft- 
q^qiiiqfq qqqgfqq^sftq *qra^q qgTwqT qRfcq;qqRqraT=rq 
q^qqiqq, i qsn^sfq fqfqqq ) !eqifqq$sq?q qq %^T: ^ ^ 
qRft^qqj^qidi^q q4q??Tq^ i qq?q q%fq ^qM^qifqfq*- 
q^q^gpqsiT^R^ K? fTOT: I fcqatecq^nfr# Sjqq 
i qqift — fgq'tq sn^qr^qifdq^ ^€1 *5rqTqTqTqtefTq q;q 
JURrsq^qqq^q^qTfq^q ^q; i q*n c^fjq sn?q^qTfqq$lsfq 
l$m fMRiRqUTfqq prqftfq q<ftfqsqq?RTfqfq qqMWfq- 
^ W I ^ $ Wmrtm im$ ^qi^qq^q 
^KwrO^ |fq qqTtq<oq T f% q^fo | qgi* 3?^#qjftq- 
3{^q#i ^qqq^T^^j qqqflRRgqj 

I ^SRqT^Tf^Rcq^ T faq$ ^iqqf-f^Tq^qq. 

qitl+iq |fq i q*rr qq fiq qsrrcfqfq q^sfq ^qfiRqq qT^T- 

PTOTI^mTqqgq, |fq qqiRq | <£ =q 

^IWf% qqjfq q^fqfq |q 5qTq*ftft I ^RTf: 

“ «^^«n^q]f^rq^Tg#^ i 



^mqqjqqT^qTqTq^qrat \ 

fft qTR t|qq \ 

qqnqif¥q«nl4qiq^Tfqqmq; i 

^t^|5^ndn|qq* |j ” 
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ffcf I fq*qq5TTsgqqq: | f#T 

^ffaq$qf^qqqjf|jqq I ^qFqq q fi ^ q- 
^qwrqgqnq^ qqT&jqTftqgqifoftfa §q 

wft$<*i«3 ,: bTrcqjTq^CT fq<o?qqqtaqf3jqT qiqsqT i 

qqmq*gqq^q«JTqfqq: 

“ f fr g qreq i ^ i 

ST^rtsf^i f^WT qifefcjq: || ” 

SR^rgRHRW l u ^«l I Rq : qfqfqf^q | ?faTqq qTq: — qq^ i|%q 
qgo?r: — f^wlq'tqqffqgfiRffa, ^T qf|- 
qFTFqftfct I *n*T: q??:, ^q?Tqqqqf;qqt q|^jfqH: <jqq- 
fra^r^T qfa^qsqi^R^iq | qRq : , ^Tfq^^t qf|- 
?rrqi^^Tqwf sqTfeqf^iqiirq f Tq^R ^^iqqr^qRTqi^: [ 
arogTOTsrfiiftif^ i ^ q^ajiqf^qin^nqT^^^nw- 
^q?q#JfT3qiqT«qq qqigfq%q ffq fqfoj- 

fq q?qqfqq?ftq | 

a^5*»H ^ swTTO?rq^ra#r q^q: 
qiqfqgpfti, q 3 icRiqcftf^^cft^rgqrq qqifqqqsnRq- 
qmwTq^fct sm&pftfoqifqq^ ^ii$qqwq#$?Rqr% 
i q^rR ^nqfq^i^q — « jpqwTT^ql^rgqTqfq^^rq 
f% qqtqqq? q q sRfaqiqrqqTqq; ; aqgqR^R qfqqq q 
qsRiqR nfq snf^RW^rtqrf^fe q^qiq^n? q qiqfJifq i 
qfTqnqMsfq i qT#*q qjrarqfqsqqR i gq^qq q 

*23 — *ott m\ qqiqf^iqqTqTqq>f:, mu q^qfuiiq^q- 
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^ ” ifcr i =3 fe- 

33353^^1 %33F3*ft %fcT fgf33 <?3, 3 3 %355S3f3^ft 
I 3^3 srg^^ff^TsqT 3*3^333 ; 3333TR 

3131333^, mi 3 ? f^: i ®ra sNiftw 

3T33T3 RT*fol3^3 g3T fom fgcfft 

q?3T3T3333T3T ^r4 3r;% i *fl3raw^— *%m- 
oir! 3grfg m m 33>rs3 3R^ i 3 I 33 R 3 — 33Tf*#T33l 
3T31333# 333 I f&gTfrRf 3 $3T3333^3Tft33: I g$33?3- 
fkv 313cft%3 3T3|q3TTP3fqf3 | 

TrtH^rr 333 i^t?) 3T333TgR3?33^q3T3T^3 wwt- 
t?nfq^T: i g* ^ 3^33313 

3>3T3 q313JRRf3f3 tafrff: I 

srsgqfq %fqg i ^ *n®[- 

q^Tgmt: 5imTR>5fcr%R: 33R ff 3 33Tf333: | cITglfR^ 
3 |fcT ?nfM»l: I f33T^ 3 33 33R* 

3T% f 3fR3lft3T3IRf|3fm'T^3t: <$^33315*: 1%^TlR- 
3T3 I 3^3^RTR3fq q$SWt?H 3 33fa ?jft%HTR3 q$rJ§$ | 
ftfi#f3i3i&3T <3fR<nft3Rt mi 3331 % awfara 3 : 1 
mi tegt %33TRfq 3f|ftl5RT^ RRT3: q33«Tf3, 3 3 
J IWflW T32JF3T3, m 3^ 3T3gTR3g«}3T3- 

sqtq«R3f33f|rai qf 3rtg3f3 i (^arct i 

arat frlRtbH lHS3f33^f3^qoi3T^qgT3t Mm^3- 

3T3?3 apqfofeq^ 3lfR3T3333t ^3Tfg35gT3T 5I^3T3^3 
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“ at ^4 sm ” “ “ si^mt 

” “ clx^rfg ” “ S s[f?T $ ” l^lf^^FfFnfw- 

cr^^R^^ifq^jr §4*14 %%sq^ I 
^T^f srHM ^ra:, 3TRTJTM R^cf ffa fa^Tf^R: | 
Rf^fqq'I^fRRRF^^ 5I5^MT tRcT: 
rt*if 4 4foRt i era f^R?RT3[*Fraf*ifci i srat 
W. ■WWlta3«W ^T%5T: ^r: RRFPJpT: | 

RT^TRf*ri% %3, ^qqqRfqqraqfq? i ewft — 
“RTOTRt qpT foRT^” sftsn^SiRra^ 3fRT3”, 

“ si^n c rf%: ” |5 rt^ mmi Rtaftqqrcr^ 

^RTftfel R: swift:, ST ^1- 

^TRlft ^ ^ ?prt^ 

WR^fafaqfe^TR^: ; RI^TR § 

3 puft erf*R*$f<i q rni TqqTCR^RR^feJ %^, 

^ 3 1 ri^tr qq, “ q fRTft^eHsr r**t#t 

faftra: ” i^Tf^nqf qf^ <#ri3 . 1 

W%ipm I IqisqrR^E^ 1 

^RfftRTRTO: 'jqq^r^TflT^^qqf^qTf^sq^T: jpnof- 
ft^T: I TOWTOWT JJtTOIWR^ ^RWT^qTafo^Rfe- 
1 3 3 %rrt4, m 5ratft?ffafNtaRFr- 

RT%IT 3 I 3Rf: SR R^TR ft3[fR3OTftft ft^M: I RRTf 
tow: — “ RqKTfq Mrt?r sr fft 1 mi- 

C 
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cRSPFftR $R*RTR fRRtB RR: | 'TCRTcR^kfc- 

rritc rw fcprT| srr r^rrj rr: i fR ^RffRkr Rf^RR- 

}£?RR?RT5RlJ: R? R^ft^lft: RT? RRxRlft RRfrf I llRTSnRRfa: 
RZ%WfT^ RRTOltei: I fRTft R RxRTft sfa^TOR R 
^fcRTRRm^ I R*R %RR*R R^ 3*R RRfaTRT *R$ fRR^ 

RRfRg r sirr, r^*r skfcftfR f¥$i I RT$R- 

RRIRfa sft^sfaTCStffrljf qfrfcf “ R^RTRTT 5rtk^” f?Rlfc- 

wfoRSGFPi*^ I R^RR^rW^^ft# <k rI^r RTRftfR 

wto: i 

3^ r{r figa, %?& rtr fTgRft<RTfe 5ftR3$0t^ 1 r 
R TPRWW: fWfl&KW I *RR^R ^CRT5?pt|i^ 

«<TOWH'» wfa WftgRRfKTfpteR fTR<RRj RR 
RWT f to?: ^rrrrrsisj i r*r ^TRWRRsfq ^trtstrr =r sjfa- 
wwfororarafiraw, 1 wN fTRi^sRfR r4r$& rrt- 

W^SFklf^t | R fRRRTRRTft | R$?RfTR 

I <$fR ^E: I R38^ft<REHRT ftfosRWft gftqwi fR % 

*^RR$I5J R RRTR i k 5 R^TR^RIRT R^ROR R 

RRfRRRTRRTff | PSTRRSITRT g R«MRfR?>Rl3[RffRR ^qfqjrjf^ 
*fRfl l ITR^R RiR^T R#RT RTR RRJTCTTfRRR R^lftR RR^I- 
RTR: l RRRT1RT RTR R^R RR^R RR*: | rrjr RRTRUTSR 
flRR^ RR RWTR‘NitRRR*TR^Ri' R fTR ?fR R*R fRRT^T R 
fR*fa: I R*R § RT3fT?R$tRTRR>TR^ R^FRTT^RR^R, R*RjfR- 
RRRfRSRfTfR R | RR RTRf %RTRRR| RRRRRsftfqRRRf R jgfR- 

^fwfRR: 1 %4 fm r^r^t ^ %tfftwgf5ftiRi “Rgft 
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*Tira?!JTT*pn^: — qqgdfiqfqfq qTqqm, M q*q$qt W^I- 
*nWRT^WRft^*R^ I f%g qTgT^iqWdl^q^ffq qgfcf” 
“sft %q ^ qq^qfiqqfq q$fafqqqq5nfe =? 
fqqi %rq sfonwnnj qjfeqqq#! q- |fcf qiteqq, 

raifrft ^^si|gJTg!7f%qR|^n^^^^i^f i 

^fru q|q qqqgteFTKiqDnfg- 
5fo|sqqf|qH | q i 'TT9TFR *n*IT*rf^ft , ^r 5TT 

q>f*qqq^q (w. qqqiqq^sqq fqsqpiqsr i q ^ g^qfqg- 
gpra ^H^TROI, ^T^T^Rfafost f^f^xT- 
$R°i, ^M^T: ^I%HDT %<qTq^qTqTqfqfqqTfgOTFq 

q#ffq ffcsrer: i q*q eroftft^sft fq**q- 

Iqqqfoqftfq “ q ^nmsfq q^q ” fqng! 

wft^. i qf^qqfq*qTqrcrfqq: q ^ %q?t qpq: $«ftfq 
q^qft^Fq “%<ufira gsq q|pqq;” pgqqpq, “ qpq: q^T 
^qqiq ” %m srfq^is | ^ ^ 

qqFi^T fqqqT stftqq, jf^ q#q qfgqi%i: |. 

q^qf teretf: §fo fgqqmi qfqm pqfonfoqq^q 
qsqqoipqqqsqspqqt te3Rrcqnwrqi4*q g^fcpqgsFqT 1 m 
qiwqqiqf pRFnftsnfisft immsi qftqiq%qi- 

*q$q; g*g*qr»Rq a*q qqrq^f qsrpqfq w.^ qwiqT^ 
qsreqangqqq: 1 q*n^ qg^T qfq w$t fqgiq pqiqqfwT 
aPflfFU aTOtffal g*gnWTCRq« \*\o qq: fq^qq?^ 
fft MS: | qfqqiq^t qqg: fqi^qqqft %qfd qq*. | 

qq^qgFqqt fozqpw: OTTfqq<qgjt£qT fqptsroiqphq 
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i tarM- 

gfe %£T=g$OT rt^: 
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Abbreviation used in the Appendix II 











wifc«*HWffl5W EPig %fcr s^Ri sftaflawr 
$r iwrw. i 
m s#tt^w, m> I <BiR q» w^fe 

*f*MW I \ 


1. After bowing down in salutation to the line of 
spiritual teachers beginning with the Lord of Sfrl 
(Bhagavan Narayana) I write the work Karikavali on 
the principles of the doctrine expounded by S'r! Rama- 
nuja. 

JiFFtafoffcr q^raf ftfeft m i 

m fen *&£ n \ w 


w4:, ^3, |f% q*faw. i ^ ^ sRgamM i 

*tr wr I nJN^ i f^Hcr ; 


5PT 3^3 95$ II ” 


^TP5IWHT^n^ #3% 9-HlunPf | 

^N'twSh: ; «wr 53W^T^%3RFl, 3igq3s§-: i q^n: 

IWRftft 


2. The entire Padarthas or entities are of two 
kinds Mana (Means of valid knowledge) and Meya 
(The object of such knowledge). The Mana is again of 


l *m. 







three divisions— Pratyaksa (Perception), Anumana 
(Inference) and Sabda (Verbal testimony). 





^ ^ fk$R ^ li ^ H 


iRlfaw SlMu iWiRl 3^13^ 1 

clf^p^ ^aRsnsRrmFPRU TO ^ q^RT^n^; m 

mfc, 1 W iRlft I ^ SRiRRT^t 3 qnfef- 

wk: i f%3 ?wRibiq^q<: 1 “ iiqqqqw. ” M 1 

=q “sq^KOTqq^q: qqi|i|ij^: ” 1 ^q=q3Tf?q 

qjq ^rrqwHq^wqMt qto*. i m 11 srMq: q^: ; 

9 fiM: — : w^rpTT5m^Tc^ ; ’ 7 1% ^RT^qis^RHi h 

^#crt te, %qt wro ^raFcR^q^T cwt ^wfti%it^i 
Mi ^tt H Mft: I awqFi 

qwiMf 1 qswiqrqro q^ : 

qkwjqqd ^ | qisragNiRMiM^ q ggig^fic^fera: t 3. 


3. The Meya is of two kinds — Dravya (Subs- 
tance) and Adravya (Non-Substance). Among these 
two divisions, the Dravya is of two kinds — Ja<Ja and 
Ajada. The Jada is of two kinds. 

[Note. The Jada is that which can be cognized 
only with the aid of ejrternal means. For instance the 
pot can be cognized only with the aid of our knowledge. 
If the knowledge ceases to function, the pot cannot 
be cognized. But the case of Ajada is different. It is 
cognizable even without the aid of external means. 
For instance the Atman is cognizable by self even with 
out the aid of the knowledge. Likewise the cognition 



which is an attribute of the Atman is cognizable by him 
even without the aid of external means i.e. another 
knowledge, when it operates with an object.] 

sffo m i . 

n « 11 


c^fewi m, 1 'feaPrWIH. I TO ; 1 

-qglq^ifa^fcl — M^fcW^hKiw:, q=fii3$P*qifi)|, W cFTOfa, 
T3 ^3^1 (cl: I 3j3m£ Ng& n« ^q : l fiifer 
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4. The two kinds of Jadadravya are Prakrti 
(The Primary Matter) and Kala (Time). The former 
i.e., Prakrti is of twenty-four kinds. The Kala is said 
to be of three divisions due to its Upadhis (Limiting 
adjuncts). 


3^5 3 sRjrfhfa fkm f^p? 2 I 

Wf sifocmfclOTT II H II 

w s &3m%— ' gp ^Ml I zR&m 3[sq- 

9whiA«i i srar TO¥c*i f&gq, i ciqi^if : — 

“t&T TO5TOI I 



5$ I TOIR I q?£JTT ^ TOTFf | qq f^fT^ 
4lTWHqi)<fsq.^Vi fa<fa<W5fluuf£| flpqri^tq ^ ^5 
%q: I pSRqqqt I ^TfcT- 





* 


I ; 3ft%sgrqr|^^ci fRR. I ng- 

^[Rwrat ^rfcT: I sjwifa«Kc«n<( 

mRB& q^^rfe 5^q 

IRftfe: awif^il ^pq^qqiq; | <\ 


5. The Ajada is held to be of two kinds — Parak 
and Pratyak. The Parak are — Nityavibhuti (The 
eternal world) and Dharmabhutajnana (The attributive 
knowledge). 

[The Parak is that which is not Self-aware. The 
Pratyak is that which is Self-aware. These two may 
be equalized with Inanimate and Animate respectively.] 

3R& 5rF> ^ feM ^ II ^ H 


q^^TFTOTf— 1 WIR CRf?# ^nJT 

1 1 5tE: ^ ^ 3t?rtc *rftFr 

6. The Pratyak is of two kinds— Jlva (Individual 
Souls) and Is'vara (The Ruling Supreme Soul). The 
Jlva is again of three kinds — Baddha (Bound in 
Samsara), Mukta (Freed from Samsara) and Nitya 
(Eternally freed from Samsara or never bound in 
Samsara). The Baddha is of two kinds. 

sas* s^fer i 

3^WW( sifeift || vs || 



gg§£ I ^ 

7. They are — Bubhuksu (Desirous of worldly 
enjoyments) and Mumuksu (Desirous of freedom from 
Samara and divine bliss.) The Bubhuksu is again of 
two kinds — Arthakamapara (Addicted to worldly wealth 
and pleasure) and Dharmapara (Addicted to Dharma). 

'Af) rg^T \ 


WigWmwRT 1 wtcl: 


8. The Dharmapara is of two kinds — Anyadeva- 
para (Addicted to the deities other than Visnu) and 
Vispupara (Addicted to Visnu alone). And the Mumu- 
ksu is of two kinds — Kaivalyapara (Addicted to Kai- 
valya) and Moksapara (Addicted to Moksa). 

[There is vast difference between Kaivalya and 
Moksa. The former is the Self-realization and the 
latter is the enjoyments of extreme bliss of Para- 
mStman in his eternal abode.] 

toto^ e § tiimi fksi | 

fem to n % u 

I *RR: I SIW. ITTrTTfW- 

farit m a: i w\m :, qqf^ddw i flqPHafa 

I^T ^ sfttsaiqtrR: | ^ 





9. The Moksapara is of two kinds— Bhakta 
(Resorting to Bhaktiyoga) and Prapanna (Resorting to 
Prapattiyoga). The Prapanna is of two kinds— 
Ekantin and Paramaikantin. 

[He is Ekantin who seeks the Moksa along with 
other worldly enjoyments from Bhagavan alone. The 
Paramaikantin does not desire any other enjoyments 
except the Bhagavan. Or he is Ekantin who is resolved 
to attain Moksa by Prapatti alone taking it as a means. 
But he is Paramaikantin who is resolved to attain 
Moksa by the means of Bhagavan alone. That is— for 
him Bhagavan alone is Upaya and Upeya.] 

SB 3im ( 

fsrc: II 3 o it 


^ |fcf I fH: ; 

|«1lW Rr^d % <5^ 

I ^ <33 • cnqnfa — q <s^n- 

I ta'wqjuMi 1 i o 

^■9* The Paramaikantin is told to be of two 


kinds -Drpta (Patient of delay) and Arta (Impatient 
of delay), tevara is known to be in five-fold forms— 
Para, Vyuha and so on. 

[The five-fold forms are— Para, Vyuha, Vibhava, 
Antaryamin and Area.] 


|fa fepit 11 || 




11. Para is only one. But Vyuhas are four- 
fold, namely — Vasudeva, Sarhkarsana, Pradyumna and 
Aniruddha. 


3 -RwW) I TOIR Hi \ II 


fl'talfq ci|frqT^d51l«TiS4|!wr fcPRRf: 1 \\ 

12. Vibhava forms are told as innumerable consti- 
tuting Matsya (Fish) and so on. Is'vara abides in 
every things else as Antaryamin (Inner Ruler). 

II ^ || 

I 3fqf ; 57^JT[^tjTJ[ | 

; TOBlTORq ^ Tf ^qiur . 1 > ?3 


13. Areas or Images are His avataras or incar- 
nations enshrined in sacred temples such as S'rl- 
Rafigam, Venkatadri etc. The Kes'ava and other forms 
are mentioned by the wise as different Vyuhas. 

TO *3SRW: I 

TO: %* ^ JRcR IMS || 


ftwrfet— i | t#r- 

^PMowi ^Fd<|U|l*&iMqfq: | dcq<t>K3<|feti| qj fe|% 

| /:■ ? • ,« 


14. The Sattva (Goodness), Rajas (Motivity), 
Tamas (Darkness or Dullness), S'abda (sound), Spars'a 
(touch), Rupa (colour), Rasa (taste), Gandha (odour), 
Samyoga (union) and S'akti (Potency) are the ten 
kinds of Adravya (Non-Substance). 

WTT: I 

m II 3H II 

5W|0RWl?>— SPTRT ?fc! I 5WROT SOTTORT^T- 

^pri wm wqf^fq i wqfafeiqq \ 

I qp-TI^Rf q^ q*g, OTW 
qf sqqfrc: f^i:, b: q^T: m I w&mi nfo 

cFfRFT q^cqi^IRH^Wlq sqqfR 5q^|RI3q^ SRFfT: I 
WTTf^oqiftr^ qqiqfelctfa l qqR^T ^R^TTfHf^’TOcifHqt:, 
wi ^ ^rnf%: l \\ 

15. The Pramana is that which is an instrument 
or means for the Prama (Valid knowledge). The Prama 
is the knowledge from which proceeds the verbal usage 
of a thing in its true and essential nature. 

f 

fit h if I 

^rferHT^w ^ mm n n h 

sqii^q f^qfo— Rft; ^iqrf^- 

| <& i q 5 Wt% — 1 fR- 

ftsR*. i w 3# qi 5 3<iq^q<iqf^^Nqiftqt- 

fR ?^iq: I H 

% 


16. The Prama is distinct from Sams'aya (doubt) 
Anyathajfiana (error) and ViparltadhI (error in reverse 
nature). Sams'aya is the knowledge of a thing with 
various contrary attributes. 

[For instance — Is this a post or a man ?] 



f 

w to: to \ aw jito 1 ftofttora 

Ito I sfifc SlfROTt WT ; W^fffi?£T 
s*ra*fk i 3 fwii% fra: i to% rara?w im. i 

^ 3 iftfsto gfto fraT ; f%3 STOPra to foto: I 

fra tofti fra <^r 

fpraj ?R ^ tofsNft ra toifto i w to: smja irara: I 

ra?3 3raf^8jof ffi tofatorara: I 

totorra to l 

17. The Anyathajfiana (error) is the knowledge 
of a thing with a false attribute. The ViparltadhI 
(error in revese nature) is the knowledge mistaking a 
thing itself for another thing. 

[Anyathajfiana is — The conch is yellow. Viparl- 
tadhI is — This (shell) is silver.] 



d$T l) %c || 


gsiaj ^najTr^T^fcr i BBji^Kwswr ^q^qi qr 

m, cR=qT llfept: I w fq*r^— -steqq; 1 smi: 
mum ^ sKqsgftfo «iqgKfcfl m qfesqfr i \c 


18. The Pratyaksapramajia is that which causes 
the perceptive and valid congnition. The perception is 
of two binds — Savitalpa and Nirvikalpa. 

fl^kfter|OT ^ H 


fofe*N> wfcl— 5tf ^ 1 tmfqtrSFT 
md;: i m q fawm swr#r^l ih 

a^rftq m sfqq^qqmqq: i ^gs^ralwri 

'iR'difd cif^itqivq'hfHcJi-^cl I fiqtqfWq^ 3 q?q 

gjfsss^ncteTT ^ nteqqift^^ I 

ftfeq% ftqrqtftctFi m, qrsq^qr 

qqfo s K 


19. The Nirvikalpaka is the cognition of a first 
thing perceived for the first time. The Savikalpaka is the 
cognition obtained by the perception of another thing 
of the same kind that was perceived once before with a 
recollection on it. 


£ ^ SWT I 

fk$\ mti \\ m 

^ STW^PU | 


SR^ajMcT 1 *qq: ?qqq<%q qNl|fii*il 

feSHJ f^?q ?qqq^R^ mi 





20. This perception is also of another two kinds : 
Indriyapeksa (Dependent on senses) and Indriyanapeksa 
(Independent on senses). The latter is also of two 
kinds : Svatassiddha (Self-acquired) and Divya (Divine). 


3 m: i 

dfcrofcf m^TT: ii rs n 





21. Svatassiddha is a perception acquired through 
the power of yoga and the other i.e. Divya is obtained 
by the grace of the Lord Bhagavan. The wise men 
call all these as recent. 



f| snn rr ii 



5 ^TTlfNi 1 grKRT gfrttTTW-di SS fT?f to- 


*1^: l 


22. The perception of the Nityas, Muktas and 
Isfvara is called ancient. The Smrti (Recollection) 
also is Prama (Valid Cognition) since it is produced 
by the previous apprehension (Anubhava). 




U 




SdNfa I WSfim ; WS^T f^ll^qi | \\ 

23. The Smrti is produced when the Samskara 
(Reminiscent impression) is aroused by seeing a similar 
thing, Adrsta (Invisible effect of Karman) and Cinta 
(Deep thinking) etc. Like recollection, Pratyabhijna 
(Recognition) also is included under Perception. 

qi5?WTtor || || 


Sl^WT; srfd*TT IRfT” ffcf I 

3^; SPTCJ ^1 

i 3*iTft— 1 UTf^l 3*3! m- 
ffcTRTT: I 3Tci ^ ^jfrH'hl'qidfM Hd^HrM f^FtHc^Tc^ 

{srd^fe? i i^h 

f^g I dif 3FT ^Wcd»4d^K: 

f^qsqd^K^i^ I m m: — ' ^wd^i ^ q%nt q^sfq 
m 3*gft q^ft^rr d^R sq^fK: \ ^f^qf g dRdi- 

3lFMlr'IWto=(ld v Fddd^dslR: ^T^isjsqcr |fcf d^IRRM Wm- 

I ^ S^PTlf^fFRfa dd$d | 

ddc^ddldigddld ddcdiifedild^ ^Rd^d: <f4dlld 


24. Pratibha (The intuitive faculty of Mind) 
seen in blessed persons also is included under Percep- 
tion. It is said by S'rx Yamunacarya that all know- 
ledge is real. 



^ n rh ii 

srai^q wdnKcsf towtfcf — f% I 32WM ^d^M 

| sbpi ufpti# ^ i eb**&i: ^q^q i \<K 

25, The Non-existence of a pot on the earth is 
nothing but the surface of the earth. The Pragabhava 
(Antecedent non-existence) of a pot is nothing but the 
clay. And the Pradhvamsa (destruction) of a pot is 
nothing but the kapala (the pot-sherds). 

otwS f| $ 331 % I 

srfrrifesft: ^cIT li H 

qpM ^ram^llcf i eep i 

tOTTl qm EBc^q 1 dt EBc^te q rBiqii^fT, ^ 

3 Mld^l'hl^ fief — ^KPTlHI^fct | 

5i5^rras#iqT sqqesrfa wt: I 

26. The peculiar or uncommon quality of a 
thing is mentioned by the term Bheda. That the word 
Bheda invariably requires the Pratiyogin (The counter 
correlate) is due to the nature of that word. 

3^:^T%R ^f^TT R | 

%r msm ii r\s n 

^ wmi i 

mm mn?w fNmt m wm: ii m ii 



sra sfteracpit m l 

SRW%F*R, S$q%F4 %fct I 5Pf JRJ %FWcf:^JTR^f 
*Hfe, cKT ^ I ^pTSJrf:^^ srtj | 

yWi<i,cq %F% qRffi ^ ^FW^r^flf^T- 

^T ^F5t SRfOI^oq^re: | q^T 3 q g lfefttHflfigSI 
*1^, ^T SJ^qcqsqqfK $m: | sffi* ^WcPU m mFQ- 
OT'l^iw: q^Plf: 5T ^-rnRwfai:, I 

^-tt^— HRF q m aq^w^kt snwnwf^swqqi^Hf^w 
<& 1 ewtsft gp^Tqqtq, I f^tsfo 

dflW.SqfHmiWq^lfd R^cT | ^s, \£ 

27. “ The consciousness limited by Antahkararja 
(The internal organ) when becomes closely joined with 
and non-different from its two other manifestations 
due to the connection with Vrtti (activity) and Visaya 
(the object) brings forth the perceptual consciousness.” 

28. These and other similar sayings of the 
philosophers of other schools are not acceptable to us. 
The Samanya (generality), Samavaya (Inherent contact) 
and Vis'esa (particularity) are not acceptable to us. 


i qricai 11 11 


1 1 w*mk- 

dcef ?n 9- 


29. The enumeration of Samkhya (number) etc. 
as separate gunas (qualities) as distinct from our ten 
gunas is contradicted by the Sutrakara himself and 
therefore is rejected. 


?T SWT 




. m n ^ n 

WfaWlFFTOig^R Pi^qfcl— I zwm^.1 
i srgfof^r fi% ^TJTqg^Hft^: i 3rgg?r m^m 
I U=ldfiMc'h<;P*i *Rfrl I d^Tf 

SIWW: — dc'i^'h^flfofrl I %1^S ^R I «R: W^- 
mfnm : ™i^ii^c%sfq ^ I te*r 

|dt: TOW. f^R, eiswncqcRT TOtfrtd-41 
^ fRfWh i Wf^l^TO^cfTfH ^ Vm ^fcT Wf- 

taj ct^:j TO^Il: I WfNV.; ^TlfafR^l sigM 
sricl sqifefR Wi;l 5qjtf]^TOTTO3Wr^ 3S?R. l TOWf 
sqm ifcf jp: 1 WfTSg— TO*Rt tR 35WU SINIOT R 
srf% mzmA Wlftc^R d§5OTU WRt^R- 
TOR snftfd WftffR g SIS srfc! I cR 

jfsqr^i^jfsq' fi^ifTOWFTR «ftty|cMllrh: I \ 

1. Anumana (Inference) is the instrument of 
Anumiti (Inferential cognition). The Anumana is 
defined as Linga- P aram ars'a (Consideration of middle 
term). Vyapti-jfiana (Apprehension of invariable con- 
comitance) is said to be the cause of Paramars'a 
(consideration). 


w r ii 


«i iMfa 

HTsq^q 





cBHilfc, S^fvFN fjlfcftffr I mwwi — 

sqicq^tf | sqjc q*q ^ # WIT^ WT^ 

sm: 1 R 


2. Vyapti (Invariable concomitance) is that the 
Hetu (Reason) does not exist where Sadhya (The 
property to be established) is not found. Paramars'a 
(consideration) is the knowledge of Vyapya (the middle 
term) as existing in Paksa (Minor term or the subject). 

cfsrr # \ 

ii ^ it 
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3. Anumiti is the Cognition produced by Para- 
mars'a, with reference to the fact that Sadhya is 
existant in Paksa (the subject). Vyapti-jnana (Appre- 
hension of invariable concomitance) springs from 
frequent observation of Sadhya and Reason as invari- 
ably concomitant each other. 
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4. That observation should be held in Sapaksa 
(Definite instance). The Sapaksa is that in which the 
Sadhya is definitely known to have existed. The 
Paksa (the minor term or the subject) is that in which 
the existence of Sadhya is doubtful. The Vipaksa 
(the nagative instance) is that in which Sadhya is 
known definitely non-existent. 
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5-6. The Hetu (Reason) is of two kinds — Anvayin 
(Positive) and Vyatirekin (Negative). The faulty 
Reasons are unfit to establish the Sadhya by inference. 
They are five in number, namely — Vyabhicarin (Trans- 
gressing), Viruddha (Adverse), Asiddha (Not-esta- 
blished), Satpratipakga (Having counter- Reason) and 
Badhita (Contradicted). 

Thus the inference of Svartha (For one’s own) 
has been described in detail. 
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7. In the case of Pararthanumana (Inference for 
other’s sake), the Paramars'a (the consideration of 
Reason) is produced by the Nyaya (syllogism). The 
group of the five argumentative sentences namely — 
Pratijfia (Assertion) etc. is called Nyaya. 
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8. Pratijna is mentioning the Sadhya. Hetu is 
mentioning the Reason. Udaharana is mentioning the 
example with the statement of Vyapti (concomitance). 
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9. Upanaya is the statement of Vyapya (Middle 
term) as existing in Paksa (the subject). Nigamana 
is the statement concluding the syllogism. 
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I. The sentence which is not uttered by non- 
trustworthy person, is considered as the means of the 
verbal cognition. Because there is no any human 
origin for the Veda, this definition is applicable in the 
case of Veda also. 
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2. The Veda can teach us about the Brahman 
which is already in existence, as the words are capable 
of denoting the things already existent. Therefore the 
authoritativeness of the Vedanta passages should not be 
questioned as there is no truth in saying that a word 
can denote only the thing which is to be accomplished. 
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3. The Veda has two parts — one dealing with 
the Karman and the other with the Brahman. The 
former part deals with the Karman and the latter with 
the Brahman. 
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4. As the text of entire Veda comes under one 
head (Veda) with its two parts, its explanatory treatise 
also should come under a single head (Mimamsa) 
with its two parts (Purva and Uttara). The internal 
difference of the subjects of each of the parts does not 
stands in the way of oneness of Mimamsa as in the 
case of adhyayas of each part. 

SOTFrfaT tjSpswi? — MfcqiRn RlRr:, ^ 

ffe f^?T Rwfi i ?tqf qc44i sswtTf— 1 

^ m “^c^T” f?n^: | <\ 

5. It is of three kinds : Vidhi, Arthavada and 
Mantra. Mantra is that which indicates the thing to 
be performed by the agent. The term Arthavada may 
be defined thus : 
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6. Arthavada is that which induces the agent 
to perform the action. Vidhi is that which enjoins 
something on the agent. Vidhi is of three varieties ; 
Apurva, Niyama and Parisamkhya. 
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7. Again Vidhis are of various kinds: Nitya, 
Naimittika, Kamya and so on. The nature and 
characteristics of these varieties may be understood 
from other works. 
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8. Chandas, Kalpa, S'iksa, Nirukta, jyautisa 
and Vyakarana. Wise men say that these are six 
auxiliary works of the Veda. 
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9. Chandas treats on metre such as anustubh 
etc. Kalpa deals with the rules and regulations on 
the performance of S'rauta and other rites. S'iksa is a 
treatise on phonetics. Nirukta gives a glossary on 
certain important Vedic words. 

10. Jyautisa is a science dealing with the fixation 
of proper time for the performance of Vedic rites etc. 
Vyakarana gives the grammatical rules for correct 
formation of the words. Thus the Veda together with 
its auxiliaries is to be held authoritative. 
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11. It is also said that the S'mrtis and other works 
which are based on the Veda are held as authoritative. 
The work whichever is opposed to the Veda is hot 
authoritative. 
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12. Akanksa (mutual expectancy of words) and so 
on are the means to understand the correct meaning 
of a sentence. They are not explained here for the 
fear of bulkiness of the work. 
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13. Words are of two kinds: Mukhya (of primary 
denotation) and Aupacarika (of secondary denotation). 
Mukhya is a word that which denotes its natural 
meaning. Aupacarika is a word other than the Mukhya. 
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14. Words denoting the body, naturally denote 
also the thing embodied. Therefore Bhagavan Hari 
is the meaning of every word. This fact will be ex- 
plained clearly later on. 
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1. Prameya is that which is the object of Prama 
(Valid Knowledge). Prameya is of two kinds : Dravya 
(Substance) and Adravya (Non -Substance). The 
former (the Dravya) is that which acts as the material 
cause to the effect. 
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2. The material cause is that which undergoes a 
change in its state- Or, it is Dravya which is the 
abode of Gunas (Attributes). Dravya is said to be 
of two kinds : Jada and Ajada. 
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3. The Jada is that which is devoid of non-mixed 
Sattvaguna. Jada is of two kinds : Prakrti and Kala., 
Prakrti is that which has the three-fold Guna: — 
Sattva, Rajas and Tamas. 
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4. Prakrti is also named as Ksara, Avidya and 
Maya. It is also called Avyakta when it assumes the 
kinetic state of becoming manifest. 
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5. The Mahat comes forth from the Avyakta 
with three divisions : — Sattvika, Raj as a and Tamasa. 
The Ahamkara comes forth from Mahat with three 
divisions : — Sattvika, Rajasa and Tamasa. , 
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6. For these three Ahamkaras there are three 
other names Vaikarika, Taijasa and Bhutadi respec- 
tively. 
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7. Among these, from the Sattvikahamkara alias 
VaikSrika, assisted by the Taijasa, the eleven Indriyas 
(Organs) come forth with two divisions : — Organs of 
sense and those of action. 
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8. Those are the sense-organs which have the 
power of spreading the knowledge. They are considered 



to be Manas (mind), S'rotra (organ of hearing) Caksus 
(organ of seeing), Tvak (organ of touching), Ghrana 
(organ of smelling) and Jihva (organ of tasting). 
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9. Mind is the cause for recollection and other 
mental functions. It also leads to bondage and libera- 
tion. The sense-organ which has the power to cognise 
the sound alone is called S'rotra. 
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10. The sense of sight cognises colour alone. The 
sense of touch is the means for cognising touch. The 
sense of smell cognises smell alone. The sense of 
taste cognises taste alone. 
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11. The contact between f these (senses) and their 
objects is said to be direct conjunction etc. The sense 
of action is considered to be helpful in the action, 
utterance of words etc. 
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12. They are of five kinds : — the organ of speech, 
hand, foot, the organ of execretion and that of genera- 
tion. The organ of speech is the cause for the utterance 
of letters. Hand is helpful for manual work. 
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13. Foot is helpful for (physical) movement. The 
organ of excretion brings about the removal of excreta. 
The organ of generation produces great pleasure be- 
tween a man and a woman. 
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14. From the Tamasahamkara associated with 
(assisted by) the Rajasaharhkara are produced the subtle 
elements of sound etc. which produce the elements and 
the rest. 
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15. It is called Tanmatra (subtle element) which 
assumes the specific and primary subtle forms of the 
elements. They are five according as the elements are. 
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16 & 17. The five subtle elements are held to be 
the abodes of the respective qualities sound and others 
and are the inherent causes of the gross elements. The 
subtle elements are those of sound, touch, colour, taste 
and smell. The gross elements are Akas'a, air, fire, 
water and earth. 




i 


n it n 


TOi4wi«Riqtq? ct§^ snf^i *i»<w*itflWr: 1 U 

18. The essential nature of the subtle elements 
is described as following. The first subtle element is 
in the stage intermediate between TamasShamkara and 
Akas'a. 


m I 


w & 


II II 


l~ 3^11 ; 


srffcifasquut 


| 07ft f^n 

foqi-dicqqife H i *m$m: ei^t: i 

19. It is the subtle element of sound from which is 
produced the sky (Akas'a). The sky itself is called Dik 
(directions) due to the movement of the sun. 
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20. The subtle element of touch is in the stage 
between the sky (Akas'a) and the air. From this is pro- 
duced the air. 

wmt ii * m 

^qcFRT5f ^Bjfqfa — qstrfcl | 5^T 

d^Mfocq gf: I 3^713.^3 Scqqfr I \\ 

21. The subtle element of colour is in the stage 
between air and fire. From this is produced fire. 

m snqfr II II 

OTsira ^ajqfci— q^lci i ^:qq#Rsqi^n3d 
m cHi aM fr 1 qq i 

22. The subtle element of taste is in the stage 
between fire and water. From this water is produced. 
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iFScl^i ^qfe— 



23. The subtle element of smell is in the stage 
between water and earth. From this is produced the 
earth. 


31 i 

^ ll *8 ii 

rpqrM q^; i 

cRot# ?mm h ii 


m: I 3FqT; FT^Frpftcq^: I ^8 



mm: 1 ^ 

24 & 25. The first subtle element has sound ; the 
next sound and touch ; the third colour, sound and 
touth ; the fourth colour, sound, touch and taste and 
the last has smell in addition (to these). The five 
Bhutas (gross elements) also are said to be of similar 
nature. 


mfe §ft#lrlT II ^ II 


B. 



gsg . ~i 


; Slsifci+i^'hUJW. ; q«fi|<^Rs^rfl*I ■ gFTPf- 

m% W®* %fa mfezfo: I 

26. Thus Prakrti has been described with its 
twenty-four manifestations as Avyakta, Mahat and so 
on. 

\\ ^ || 


3FRK q^Wi*IT5 — 1 Ti ipFfWh I 
STTOlfa; qc^ff I g%r?rat SJSR *n*P*. I 

3FWIj fefoj ¥TP^| =^wf ^¥Rf^| ^ 

27. After creating the elements, the Lord divided 
each of them into two equal parts. Keeping one of the 
parts unsplit, He split the other into four equal parts. 


=3pf d^^RIRcJrl# *?: | 

h m II II 


cfvl#: 5 3FT dFT *PFT ft^T I gfrirfi ; 

^ ^Tt#f #: ^ttRcq4: 1 m ; aq roflP t | 

^TiRsrRpq: — sro^ri: ijfcFft \ ^r- 

Sdnl<<ifa*3 I 3TT^RT qsrot ft^ f^?q 

FTNftcqT, 3FW 1 

sms ^p^ooii 

vmr I ^ m:, if¥f =q | ^ 

# ffrowi?. ; 

^WTq:, fedW^d: ; q^qtsqi^; jjdq: ’jf^Fn: l qicqr^T- 



#r 1 ^ ^ WTT: I 

cfrr^c^T^n;: | ^frhftfct <*-N^i\ grfiT^WFi: grRtq | 
3?Rnwr, 3T?qt qi^T:, ^Fqtsqi^.; 
1% 5f%nwrra ^ l^Fi: i tfa qft s q qi |q^ ; 

%^5TOT#SSq: 5^ ^ ^RWHciqT K^Mi sq q feqa 
ffa i ?<&, “m$ stf%qftfcl %3^PTT q^” ^ fogr^; 
fesqfe | cWRTf:— 


ffct l 


“59T fr^TT 3?Kft ^ =qggf 

cft%q5FT 

|cq 

^ftqi^fWKPTAT ” 





28. Then He took the part which was unsplit and 
had it combined with the other half formed by the 
combination of the one eighth parts of the other four 
elements. Thus He created the five gross elements. 

fcT: i 
ii ^ ii 

^ ^ H%tTTOTT: gfor, ^Voq if^cRT ^fq- 

*<lfe«*W*K: qftfdcf— 3T^Tfct I qq q*q ^qj^Tt 

?^cR%q »q=i4K: 1 qqT ^sqr 3fi?wf ^oq^: | 
*MR*raW WTOWSRRIT 0 { ^fqsq^q ^jq^qj^ cfc^q 
sq^K: 1 ^ 

29. Each gross element is composed of its own 
major portion, though each has parts of other elements. 




Hence the five elements have the respective names as 
earth, water, fire, air and Akas'a. 
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?PTm-— ’ q^tWTWtcl l I WOTg q- 

I feic^OT^ q^TJTFTT^q^ift^: | 5f qsft- 

^jcnft 'W: ffci SHFif q^rqfqt M Mwr 
q^priWh l \o 


30. The Vedic passage purports also this Pafici- 
karana (Five-fold combination). When Mahat and 
Ahamkara also are taken into consideration for the 
process, then is formed Saptlkarana (Seven-fold combi- 
nation). 


OTIHTft STcFp^ || \% II 


wsfa siCr f| I 
4 ^Ck ii 






rfm qfT^femrcqq^fR 1 
stec ecr ci^^ftf^iFTFift 1 

qiwf gjR; “ m^ra^^^#^ott1^7ifoT ^WT: I i^TFT- 
## srrgTOSlftfcf 5pft ” ffo, “ ^dfe^yuTiq^WKI^K” 
;ft ^| ftff 51^1 5l|%^¥rqPf £w$qPd ?FFct I ^ftfcIW- 

1 >ps^, yfi&nfK- 

qaqR; 3ISRR, Uftfcf: ; q?R, ST^ERt ’pf^TPlT dlWl^k: ; 

g r ^TT g# ? ^ 51^%7I^R wfo I |f%Tfoi felfa | 

l^qpJ T T *\teq fcforfo 1 SRRtR; I 

^qrfcf I q^f^qif&T q ^IcRRlffl, 
q^rfl b stft^qjqqirc %m%— sri^rfcf I 
3TR55qtssqiK: t qqr *i(Mif£i<qMfcig*Tr, 

ct ^qp r qfi ^taWTiq ^m: I gqfciScT- 

sqFRra Rqfo I q?n g^iqi^— 

“rfr$q m ^m. ^ *ra*r *r i 

y =q qr qmm m^R *r jgg II ” 

|5qq q^#R q^T^Mr, q^ %f^q ^qWf^qRdftfci, 
qfehi&Ffa qi^T^RwMf, qy%sFm q^ qql^i^fci, 
irf^FR qcR^qMf =q qxTR^iR “ q ^d i^ qw : ” 
f?nfipn ycsf fogRi qgpp4q%y ^ hh ^i^kh^IV 
rgqRl “ if^qif&i ^ qw %t^PTt^rr: ” pr%q%q^%- 
f^qMT ^KWiiCwi ^qq^fft^RR I “fs^rtq: §3 £:*=r” 
%qf^KT S^ct I q^-oSl^q STTcEqf:, cMft y*q cT §q- 
yq^q^tET $3 qraTSIdfq^h^d ^qf^qjRf ^sqs% I “ gqra^RT- 
ffe:” dcqqrqq ctcRRM =%rTRl 






JtflrfRl ff s cKWc=ifafct *TR: I TOW 3 Wl^W- 
I 3 n r Wt ft ^R5^r, ‘ ' «IT«RRlft^l N feRTFI 

^F[I^5 #F%” ^ 

i q ^feR Tfri nffcR#!, crt cRt ft m ^tbr*. i 
gnrwf^fl^R fSF*R 1 

^ f^sffil^iiuiiRTisR ^^liirafp-iMfcf tej 

3R SRR^q ®W- ! %d%fcl I 'R53TRTS3 

^wrc: i Pwft m. Rq %ctcr fom stir I 

apRt ^TW^RRR%Sfq ctfaWTFT ^TRRT^T 5J M ci Slfcl 
?p%f %cF!T%cRRt ^ ft^^RlRcqR f’Sff ^ 
%E(t ^Tlf^fcf %^, f?=cT 9 <RRTFf> ffR: R®«rl ffe *?^c?T 

cT^StWTT^M J i-o^t^: I %SI3R: A\(\<% 

%gr?RR s^RftRTTHff. I ^(^WlFIcd CRT 

| m+KIclRH fj^TI^T^R^RTR R I ^TRcRc^ 3 
^ RlRK R fct Rff Rl ftlT.WlfW cT^[% %c[, 

i ^rtsfrct fa Rrfw^r m: l \\,V( 


31, 32. The five gross elements together with 
Avyakta, Mahat and Ahamkara act as the inherent or 
material cause of the human body. But the Indriyas 
(senses) possessed by different persons are distinct from 
each other. They adorn the body like the jewels. 
That which is invariably controlled by the sentient 
being is called its body. 


ftiN PM*lPl??f*rf<l ^53: I 
^Hfewqfo ri 3 ^ 1111 II 



cISft. I w: f^qn^qi^fo Pk#fti(Uifi>l I ^TT 
^RFi^T^g^F i t srftt Ricq 'fqpnfqqi ^ I 

33. Body is of two types — eternal and non-eter- 
nal. The Lord and the Nityasuris have the eternal 
one which is natural to them. 

STT^Flfq 3F| ^ffe%cf^Tf: I 
a^fcPltel^ft^Sqr II II 

— 3rfa?wtftfcf i wf?wqi%i 

tftsqfWh i i^neRfci i eqfeft- 

>roqRR%ct^ I ^iqi%<3cq^ I % 

I crqrft qfacT wiq%q — 

“ ?R#Sfo ^sqqirUT ^pqtfteKlsfq Wl I 

Hffri ^qwtol 5Wqr«n^qiqqr II ” 

^ I ^TirRqiqqi ; w§m ^ss \ 

34. The non-eternal one is two-fold according as 
it is produced and not produced by Karman. That 
which is not produced by Karman is possessed by the 
Lord and Nityasuris as contrived at their will. 

?m m m i 

%fci h ii 

q>%cf fi$^: l 3nf^ t \\ 

35. That which is produced by Karman is of 
two types— produced with the assistance of one’s own 




desire and produced by Karin an only. The bodies of 
the sage Saubhari and other blessed individuals, 
belong to the former type. 


?mi %% wtm mi n n it 



36. Bodies like those of ours come under the latter 
type. Again the bodies could be generally classified 
under two heads of immovable and movable. Stones 
and similar things are considered immovable. 


=3 fl^T 



I 
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SRPiSq %fcT I 



37. The movables are two-fold — those born of the 
womb (Yonija) and. not born of the womb (Ayonija). 
The devine beings, men and animals are Yonijas 
(viviparous). 



| ^IPRT 5#=S[%?- 

jpKW %fgw, ^ g^l S s^srr: I ^c*rr: 

q%s(igqf?q: I JfRft; s^rflrcT ^tcks, l Sf ttaf qpfcato*- 
ftcw^srft^: | 3 r^k q^^nsR^Fwif— qqfofs I q^t#3Ri- 
ftfo ; qsfifSHiStspi: i sp?fr- 

“sRFfcTf: m$ £rt ! 

qRl^rJRT: SfSWTFFq ficFRF: II ” 

I \c 

38. Those which are not born from the womb 

(Ayonijas) are frog etc. (coming out from the earth), 
insects and vermin (produced by sweat or warm vapour), 
born from the eggs and those inhabitant of the hell. 
It is those which are thus combined in five that are 
considered to produce the Ayjqla (cosmic Egg). 

3tKT I 

1st ^%ftrcwciT ii n ii 

grafts— si#gfe:, I S3 ^| r q^: qy 

Qfe: st stfagfefc^TcT l 3TU¥tcq%^R swtrt sqfe- 

i H 

39. The creation which precedes the production of 
the Arwja is called the collective creation and the other 
which follows it is called the distributive ^creation. 
This two-fold creation is acceptable to all Vedantiqs. 

ii s® n 
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Ht 

j ffe ^fdWldWIfdC- 
’KWRf R^illd — ®M«fil^Rfa ! tflJrMlfoftfa i 

ter ssrrMWww%, tfewi-dcrafafopf: i ^ 

drqwi+h dWFdtfcW qfto^i tefewWFrff ftfetfi?? 

dtqinl^*i MR^W fed I go ' 

40. The manifestation of Avyakta etc. as Mahat 
etc. is considered to be a condition different from the 
previous one. If that condition is dissimilar to the 
previous one, then it is considered to be a different 
Tattva. 

^fel^IPTO H a 

qRRm i cTdnfo %&m- 

SlIWdT =d#*lfer qRiWiini ppf: I g? 

41. Thus came the twenty-four Tattvas — Avyakta, 
Mahat, Ahamkara, Indriyas and Tanmatras. 

#rcq ^ mmi a 8^ a 

'®r^Hi te=d^i feFMf— l ff5i§fr>KW 
few =d sre d^ift wfeq: I tR 

42. Matter etc. become the objects, means and 
places of enjoyments for the Lord and the finite souls. 

faqqt mi \ 

3 w* f| a qx a 


1 fewife . G * 



W %F?rarfN5T^ 

i^pr ffct I $m: ^T^tf^qf^q: i 

#Ttroif 3 zmfe. I #TT^7H#f 3 =q 

asy^ift ! %\ 


43. Bhogya is the object. Eye etc. are consi- 
dered as the means of enjoyment. The world and those 
contained therein are places of enjoyment. 

^ snfri ^ i 

$wm n as ii 


qqf*# 1 «n«iwf^Pr: q^fa- 
^*. i snfw^; m^^<K^cqT3. sniw^«^( i q>to- 
fapfawj w qfeq'+^i-dm?r ^nf&i sigft 
^ ft?Fcr, rt^sn^FiFcf- 
^Tf&) qgft cTc^ST*. l^l^TcW: HTfB- 

wira feRi %m: 1 88 

44. The material world is thus envolved out of 
the five-fold elements. Apda is in the form of wood- 
apple (Kapittha). 

3is£5lqftt m i 

u 8H ii 

“hb £iqi qg^icft” bh ^fqpqTf — 

PKfofa I 1 ii =q qfttcPU 

BB: BqoiBg^K'FcK g&fftq BBcT 1 B^gBfji^T qRiOt. I 8^ 

45. This whole Jambudvipa is encircled by the 
salt ocean. Beyond this, there is Plaksadvlpa with the 
sea of sugar-cane juice. 
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rn: srqfgc^ II %% \\ 

m: $nftq q^r 1 m gfoqg fo r qRafajw j %% 

46. Then there is S'almalidvipa with the sea of 
wine. Then there is Kus'advipa with the sea of 
clarified butter. 

q^T^olqfWi^d^ I 

33: 3^3*1 II 8« il 

^r: i ^ ^f=ra^oi qf^fe- 

^ i aa: ^u+alw I ^ ajlwg^oi %fep*j «vs 

47. 1 hen there is Krauncadvlpa with the sea of 
curds and then S'akadvipa with the sea of milk. 

33* 3g qqjd : il %c || 


3T ^ : wfwi qflcT I m ^sp^ti 

1 f jpjfq? qftfcPJJ clef: q^qq%. 


48. Then there is Puskaradvlpa encircled by the 
sea of fresh water. All these are encircled by the 
^oljlcn land. Then there is a circle-shaped mountain 

ap^rafet: #sft etsft ^ i 



mm ftINt I #sfir q g q q &ftsft) 
rwk%^ qft# ^ i cratsu^ i ^ *&n ?t*n 
^1% ^ir I 8*. 

49. It is encircled by darkness, that too by 
Garbhodaka. Anda is thus only one which is above 
and below the earth. 

Wi^cfl-^nfa ^FR#I I 

P^xEFqgspffil II H® II 

3R?cflft I mp{ ^ftnrft ^%5rq; 51% 

i ^ =qn¥Hi m: gu^:. 1 v 

50. Endless (countless) are the Andas of the 
Great Hari. They are like bubbles of water. They 
have been enumerated in the order in the Puranas. 






TOfcr 5fri^ ^rscf; || » 

I ItlPl^ita *m ¥*f& I 

4 ‘ zwfemi wmiwSmm ” ^n ^ 

301^ I ‘gfifr; ^ p^fT 3 

3SW^fi^l<yii*disq I 3fg : qf£ra%trcKt a: , grf^. 

* h,<jS ^lR°*< c (5K^3 tWI^kl vlts^j°^ l 3RT ■ aj%- 

«TR?r TOc^tT; *P*fo 1 ^ 3Ps|0%% I q^gjj. 

WW: sr- 

| ^ 
1. Time is said to be Jada (an inert substance) 
devoid of the triad of Gurias. It is of two kinds; 
Aka$4a (Undivided) and Ka^da (Divided). 


mi n * u 

m *f %; *31$ j q ^ sq t W lPlW 

&JPPIJ ^ 3 ^^mR^ic^I 3^7 *IMJ%i '^sqJTTf — 
I *$ ss:, 77# 93;, 9&7Rt 93: p nR^ui gjiR- 

SRffo: 9379^% SRT3tfc99Jt9l#; 99% I <$9 %%9%^ 

wwft tftra *p*fe l n^F^iTf— I srrf^r 
?irgT^T 3 |af^fT^i rtut: | sf#| ^'<hi^i 99 f?nf: | \ 

2. The former is Vibhu (all pervading). It gives 
rise to the cognition as per past, future and present and 
has also many divisions as Nimesa and so on. 

mm i 

^ srfcl 3 || \ || 

^ (J ^ c hi ( 3 5 ^afWnRi I %?i ; 3 c9i^Rmi$i<R; 9 ^qq- 

d*-^ 1 'Kfe^fsq: 1 ?ig %3ft9 

f^RT^pi^ 

^KiiRtRt Rk>i<) 1^ %sn | sR^rafafpicnira^OT:, 

dRfnM^ntsdi^siR^ i f|f99rs*sfa f^fira Jf f JK9 r 9%(lc ft 1 

Rf5TFIT <£7 Jpnaiuf%q^TcI | 99T9 SR% 

“3Rl^ir I SRlfefo TO l ^Ju gq: 

«mi ^ P m^Th wtfa I wm 
3^ I ®tfe«sw§t*uiifoGi M s^urro q R q fd<?-°q^ i Ms^n 
^ 9 Ruiw*mh*ii1h ht sri ^Ici %9faj3tssf; l 






“srfer ^ ter sracrfater ” |Rs i 

HM qRoiWMlfe fefrl M%dIS*?: | gsff 

terct qqft ftgft ^ w&ffi, mfo JTWFw^Rrfcfis^Rg w&- 


sqfe*. 53^ | 51 =qi?TOU¥: fJT^: fTOWR S# ST^wfafilOT 
j^fcr i 5^? qfe tewmfc ars# 5 ‘wgqRH^Kti 
I \ 


3. The undivided Time is known to be Nitya 
(eternal). It acts as Upadana (material cause) for its 
various manifestations (as Nimesa etc.). 

m&mm % $m m. i 

H 8 || 

era: ^T^ql % 

fte: I fete *m S^lRcWI- 

wma qit^qqi 5nwRr qstf qroM i s 

4. Hence, the effected Time is Anitya, (non- 
eternal). The Lord in His sportive sphere functions 
as dependent on Time. 

qq i 

5ffer#R: II H II 


qq qq im i ^ wra^cl, 3 qiftcfe: I 

sfer tef^^ fq ^tk: l e 

rra * t qg: ffcf i 3Td: #sq w. wiw: to- 

qRqa;: ; ^warter: 1 \ 
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5. But in His eternal sphere He functions not 
dependent on Time. But Time serves as an instru- 
ment in his sport. 

q# TOftia n r n 

i a^qflrar- — Rrawi:, l 

wm: ^rR^Kq i ^w- 

i q?n — 

“%4 imzft Rcq I 

Pm: *m gftft: qRrcfao || 

iRtRraf ?im wtf% ql #qj| | 
qfe nW qsftfafa: H 
q3[T gqiRt sajqq; i 

uifKi: qfcKrnfsq qt^qR qiT^f^Fq%: || ,} 

I tet^rr qp? I gftf) R ^tqRt sj§jqifa : 

a#— gqf : srt asi£l4i q 

t 9^1: ” fRr l qftfriqirt m =qgg?OTJit f fe Ri cfflH irHch; | 
qifdq^% qw ^p*^u|| asntrg*q qcP-TRf ^ R rey^q : | 
^ fata h^tt: qjis^chi qqfaq 1 ^ 

6. The Pralaya (Dissolution) which is known 
of three kinds namely Nitya (frequent), Naimittika 
(occasional) and Prakrta (material) is subject to Time. 
Thus the nature and characteristics of Time have 
been explained. 

^'i'-roifi'ei'wii imq 



Wmk =g j 

^ra^lcTT 11 $ 11 

e hltfPi<?vM*JU*l'-d< ^linre | ^«gdrq+l4 

Pt^feifclftfcJ =4 sqqf|q^ I | ^#^33x44x41^ ^£53 x4 

**3fci I d4R"l iWI<JIl«-4S4iS4W: 1 “c##: q^j 44 

Wifci ^q:” ifkroqra: 

P4Hf^%^ £[4% i tc 3TSIT^ 5 4#swl^-4icf: ” 

I xF4T “snf^of.cOT: tR^ITct”, 
“Ms^pr CTO: q^T^”, “834^4*4 OT l TO%’ J 
flflfa: I ^f^^4T5^f8JciqifdTtJ¥4f|^Tt5^ q#Rl 1 3Rq ?3*ra: 
, TO% '-R^xlld, f^sq^t feffFdfWh 1 xt*TT lfi^q4T§?ot 
WTO^R:, “ fqft^ ?S3^q5i^RFrf^[ ^TRcT” ^fcl 

ijfcPRfrq^ i <^i €wto%risf^ 

'n^[qfci^w^< s^q; m&, “xi?qrcr m sgaf qfe|T:” 

^nf^^nr qrqofaxnfoqM gssrew^tacl 1 gtfq =4 “cj#r- 

FhM f^T <&*$q *KtdW7: ff TC 94qfiKM<lfa d l U ” u ^t 
=4 *4 qi<qq\ woil % 55 pnf^n ft^^qfqdT i ?#d qWlft 
q^sraift q^qift i 

^ ^ 4^4 %qTf^c3W^ MHr-“ ^ #%44 3TT^ 55 
qT4> y4iio1qfq^|^qi!rciMd^i?ir 4 it^'h<rq 4^*i: qfciqi<^l- 




qi^BPflfc I ^ %c«T Jll^raFW .— ^ ?TT^rf(?ITg SSFTftgtJT- 
tol ^ gOTUUTfoT^: I sraf ad^TT: egqRmi <£T; w 
srsi gjFi^fe g5«#afein?d: i srf^r “s^r” ^ ^ror- 

STT3FT W- 1^*TOIKSTO 51 

^dta^dlWHSfcfijjisNl I 3T?FRft =3 IN' $fe : “ 

cffilWnwjT |f% cT^nRT uq^q% | 

wi (IfeilhftftWcf, cff cfca g^PTOTTqFTT SltaTOTT 

qq^jflftfci g^r: sqrf .^ I 

^ sffsrcmfgti 5ft%n f*q\ ^ 

^'*•'8^* 3$pi *wRl I I cl^ ^U'hl^lc^^qq; | 

fcKH^8JTOlr#fe m^\ gf ggiftoTTJWqra ^ ^ ^ m 

‘ *$• I ' ? 


1. Ajadatva (Being other than Jada or inert) is 
the common characteristic of S'uddhasattva (The 
substance of pure Sattvaguna), DharmabhutajBana 
(Attributive knowledge), Jiva and Is' vara. Ajadatva is 
nothing but Svayamprakas'ata (Self-luminosity). 

flranHd irA 1 ii * || 


^ 55B^i^35i? w4l: srercuf # i 

^ WH <£T 1 §JTOT ^ ^ 

SWjfopfl TOT: 1 % uret er 1 3F5F3?3 xf 

• wra $fe: l^Tr^pr qqfr — “ fe q i fo&m 
1 *i^r^ B. c. 



sqfe: % I tefllcR # *TOI^ l fpTR^: ” 

I »ll^l*i«Pkq^ of 3FF? 5U^(K u lf+lId M<t41 ^ 

urawwtfliwwt feqfiRi: i a# mm *t stcwf#- 

gffeww: \ R 

2. Paraktva (Being the object of the knowledge 
of others only) along with Ajadatva is the common 
characteristic of the first two categories (S'uddhasattva 
and DharmabutajSana). Paraktva is defined as the state 
of being knowable for others only. 

^T: I 

^rs^^s^IcT: II 3. il 

W|- — Sfcl^r ! I 

irfjrf?ra%^i^pra ^?4: I I ^?TC *TF? %Rigor«fi 

fFFRCR%sft fFrai«PR3E^K®PU 

i “ mm: 

ti^r mm gssrc^qftgr^ 

differ ^u^fRict, ^ qfNNifWfa mm i \ 

3. S'uddhasattva is a non-sentient substance full 
of pure Sattva guria (i.e., not mixed with Rajas and 
Tamas). It is limited downward and unlimited up- 
ward. 
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qg^ppft I er %w^tt q^q^tonr ?ref^i3d^r 

fclgt I elt^ft^s:— qcHIfefTft »3pTfa iT^I^q 
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^Ppp - I 3TR^^oftf% ; 
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4. This kind of substance is formed with 
divine elements described in the hymns of Panco- 
panisad, This is the Eternal Wealth of the Lord Visttu 
and is in the form of Ananda (Bliss). 


m ragwHrefq i 

m n h ii 


%q fspjfdtfd ; 


cRTT 

h I JlctfrT; HRlf&Ri- 


5. This eternal substance is considered to have 
assumed different forms of the objects of enjoyment, 
the means of enjoyment and the places of enjoyment 
of the Lord Is'vara, the Nityas (Eternal souls) and 
Muktas (Released souls). 




3 ^TTO^%af^i^ 11 * n 

%*Jl<(H f^fe#— wrqftra | ^frfs I 

*frqt gqra i q?oi: 

— “ # m cratsfo dfewcK ^q q^?|rR.” 1% i j$I%- 

q^RT^fqld I Rqif^F3[^q> SIMfePU 

^q^TRl^— qimtra I iflfaFWi %rnrai^?T^firf^qi 

^TWRf^q: ! $ 

6. The objects of enjoyment are the Lord’s 
body and so on. The means of enjoyment are Candana 
(sandal) etc. The places of enjoyment are the towers 
of precious gems and so on. 

||T ft I 

g^Ri 3 to H « n 


m f^ERTf— ffcl | pMW ^ 

I QtfiRI g l *4W<r*| ^l*hRrMd*. l 

mi m Rrqr ww^ 

a*TT S*TT 



vs 


7. The bodies of the Lord and N tty as take their 
form on the eternal wish of the Lord Hari. But those 
of Muktas are brought about by His (Lord’s) Samkalpa 
(Will). 


TO i 

MfSWl srfclSFFcR II < || 
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m m 


% n 


I s^t: dig^ltoagi tok°qi«lcqrc: I tor: 
*ret>«mto*^T: ! srarf: sfKfrfcto^S iwn: i 

s^ITrfHT ctoftq *Rq?T: #T%: Sl&lfa f ^Wffl g gfol^l : 
srcnfdift sntKfRraiR? gssRqipiift irasqrRr i q*j s^gtoRi 
5pg qraisnfdtoT: i 3T#^qMT 3 f^T: gswirfcrr: 1 3# f| 
cafcffilSdlRfa: toqfijftftdl WF% I =q 
aRrciRto ^ ^ ?n% qfem to ^ girmR^— 

dlRd«W*^: Sfci&iqROIld^di d ^ f=PIs[r 3T!TTfiddFIN?FtI fdR: | 


Wf:— ‘ “d dF? SJTfdT 
*K*TRt ^tSFT 'TOTT^H: ” ffd =d 



era =d tofd I Hfto: 

afeiai^u) di^W'-dHRdi <ra# gjdT dd fto 

WdiRiwi I dcdiftsqswq ^ d^Rq’^wif^ *ra^f% qra^ i 
^ =q *Fawfci |fd d dd ^ratsfq h%rhi 3 ^31 ; | 
toif— ef^fd I ^torMi i uto^: siRrfg^ to etto 
^qwftRt d'WiRdq: d<+»<r 4 : 1 3 nri%^gg^^- gqg% sjg% f% f% g 

wmz ^?4: i ^ 


8 and 9. The bodies possessed by the Lord of 
S'ri in his various incarnations as Vyuha, Vibhava and 
Area are of the non-material and eternal substance- In 
the case of Area the non-materiality of the image 
appears immediately after the performance of Pratistha 
(consecration) when the Lord becomes graceful. This 




li 3 ^ li 

“zwtfK W ?RR” ffo Sisfoftfo ^ftfa 

^%dC^%dc3iVqT qf^l'Uflq WC I {\ 

12. The statement that the Muktas have no 
body, should mean the absence of such body as caused 
by Karman. 


craift- 


Sft i 


1 1 %fSf^)Tcf %rRTf*F?I fd <-d c^ld^l fe+T 
^ctTfir 5P^T $Tf fa# I 

^Fir. ?^Tm ^fcgwfarjffa: srafa ^pf: 

Wit m u?mT|^T?TT sjsit: || ” 




*F=ricI I f^OTFf>R#3Tf — %cT ffct l Wf# 

•i*hl+wi^<Rt l %gsrr ifwj ®rf#: | srqf#:, wr^l 

^3lfcT: ; 9FT ?iifci: ^r: | g rrereriffi# 

w ^r <ra <wT5!Tf&r=q ^jq : w 

*m ’Sjro&sfo m%m i an&ftgii aiffa^mqi^ K gaf 3$sr 
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m ^tt# w&i | srfcrcn^rc: ?n# wqriteiw: l 

W*i eifo«R«tiVi p^% wm SF&^fcgptjj ^wrt- 
^rfi gnnt | c[5TTft miPi iR^mqrf^i wm \ Hh: sftw- 
%RWvW sfitegw: ^^wf&T: I vm Jlffo: 3W: sffarS 
wwft i gen: qfFci qfwvw m r^WTfftfa #sw: I U 


13. Our revered and ancient Acaryas in Vedanta 
explain the blissful body of the Lord of S'ri thus as 
said in Purana : “ 0 Lord of Kamala, the sense of 
mind is your disc, knowledge is your sword, ignorance is 
your sheath, the elements with their gunas are your 
garland, the two-fold Ahamkaras are your S'ankha 
(conch) and S'arnga (bow), the ten senses are your 
arrows, Jlvatattva is your Kaustubha Gem, the Prakrti 
is your S'ri-Vatsa mole, and the Mahat is your Gada 
(club).” 


wh II i! 


^ _ l 

fofct, gqfrf^Tt wm & fw»jfcr. 

qfcft nfdl t ^ ^iwifirfa 

wig; i “ dto n femmi WTgqra; fosgftfo: 

W «Emfh www 1 U 


14. This Nityavibhuti (Eternal Wealth) is of great 
excellence and mentioned with different names such as. 
Tripadvibuti, Vaikuntha, Paravyoman etc. This also 
belongs to the Lord. It is vast and honoured by all 
with great reverence. 



m H 3H II 

^ f33WR3T^ — 51?%fci | 33 5J^T- 

Wi fcaRTOfo ^ wm #33 f^£W?% TOT% I l\ 

15. In this world shines an extensive celestial city 
called S'rl-Vaikuntha with 12 enclosures and many 
hundreds of towers. 

3=TH^TO5^ ^Z: | 

cm ^m^cfwwiw mi n n \\ 

^I^An'K *3T33t ^W^jf^=CTTf — 1 33 31 % 
f^rf^r: £$3: *3333IRTt 33% | 33 f^qft^T 
B31W3: 313% I \\ 

16. ^ In this city exists a huge divine mansion 
called Ananda. In that mansion shines a beautiful 
Assembly Hall with thousand pillars made of gems. 

3FT?cRcm ^ | 

crfm ^rr^%r%ra?T5q^^riH \\ ^ \\ 

33 =3 f^RWrqtn^ 33F3: %[- 

335 ^ 3 1 <r% | 3S3 fe a nnsnlil i inu ■ i .u. i E . -. . ■ -ft. 


^3FF333 %3WTf — 33F3 3[f% I 33 =3 33T3T3^ 1 'PJMoftqt 
3^^4>dl3iRdMi %33T 33^3 %T^I3lS?F3: 3^33 Sjfttt 
3313^3: 3T3frl T3#3% | ®R?3S3 3p3 333c%3T- 
W% 3*33: *3T3[%— 






RhUd^Rq HM'll&'fii ^ WqTqqqfaqqR°nf^ : I 

to;qt^q %qqf rflqqifqs %q softer II 
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^fcl | clto^a^ ; sfSRKflr I zzM to 
q&T fsrf: I ctF7 Hlfl5RF7 tfl^FTTf— gqf^I 
^Tr^K*. qT3j^5 1 I: ’Tit: few zm 



17. In this Hall is seen Ananta, brilliant with the 
luster of gems of his hoods. There is on him a throne 
(Simhasana) attended by Dharma and other attendants. 


m 



qgw gs g sufo m $mt n ^ n 


rlFl ff^TSFIFI to — tod I ^ 5 


H’lN • ■ ’ ' ' ' ’ ” ' 

fc w a^ S rf; qsi wfci i itoRqtoi qftoto: qR^to qqq- 
=s^t% i qrar qFtrftoqr — torr, to, qpnw, 

qto, qsrr, ^iht %fq I ijm q^qtoiqTto^^S qfiito 
l qqfe i 3Tgq^ qto: iFRwr: tosftq to- 
qq^^tpq qq% | ^ N - ^ qd'hi.dcfl Id. qqqcqRT^'h^qqfftiPlRb I jj _ 
?pjt qrqp?qt Pnto toqqnqicq^qirq?qtoisRi l^fto qtoq- 
gqlfcti fe ^i^ q^ q q T iFfqto#rfci toqcqtofq \c 


18. In it is seen a lotus flower with 8 petals 
worshipped by Vimala and other maid attendants with 
chowries in their hands. There is on the lotus, S'esa 
who is an embodiment of intellect. 





JTRFTORI II n II 

vS> 


fafelR— qqfd I m ; I 

3TFF^PT: ; ^l34R^!R^[^I^W^=!^#raT^FFTT^cqRl- 
3lRdM'-<W-r. I ^TTacTTc^; R* iRdftRtfw^qqqTR^d^'^^MqqT- 
<qq: ira^j: I “ qq? qrqt fqq#% ” mi- 

^tt qq^qnwR qpqiqRqq: | ^.gd^R:, “qq ^Rqqqqg,” 


“q qq %q? qrR q q^qqrcq^” ^qq^Rq- 

i qT^TqoTTcq%fq q^qqTq^nR^HT 
qwFqR^qr^q qrqrq^ qqqqrqqftqqnq qqqi R ? m P R ^r: i 
q^tq gqsTi'q Rfd^lq qt q^pqq^ I qqqqpifqq qifqqqi: qgoft 
qrcmtsjq fR q^qr *R dcq$-q i qfqqmq^qql fqqwfq gfqq^ i 
qq smm qrfqq I qqr ^qr Rrtftt- 
qii^q^MifyViRtdi, q 



Srfiq i l*. 

19. There shines pre-eminently a wonderful Light 
in the form of S'rlman-Narayana who is the eternal 
Bliss and beyond the scope of all speech. 


qq qqqqrt^ 


"smf SRT qfa W?Rt: | 

fM ra*% ^ n 3 ii 

^^HcPTT ¥TT%, cWT WcqTr^tti ITTcM: I fR^q^Wt 
°*H^kiq SR fft f%I^ | q-fe ^ “§i¥q- 

f^: ” f^qq?yq: j srg^rgyqgyyq qqyqq q c} fc q- 

5KeT3f^qxJ% wqjqf^^qfu: | 3RPRRFI:-- fR f|M 
!? %? ^ I ^T?i 5ftqj fn^gy I 5R^q ^rf grjygq q%^_ 

| SRiTTgcqg^qr^ 3^T 

3 | f H^^Mtqirqqr IFFR ^ gOTT 

^tWTRSF^T €I7TWH5 tE *F# | q*TT ct ^ qi q i qq sftty- 

m soft i 

^ fT*T *pn^°q ^TT^rat gay ?Tcf qi%f^: I qqy 
Wnc*RI ^sq^yi^sqicq^I^qcqftfci %^, fT^q ^sqir^cd l Rtc i 

1?' 1 ^TFWtsfq f| c ‘ g^y fpyqq?q q?q 57 qpjyy fyq^q^tyqy- 
Wf I ^ iM$l®<\ ^KlTHcil^l 3TF?lfq TOt^cj iq 

; d^I, 1 i f^fTJWT^F? ” ^fcl ^q^tRigguJRiqjfq qy^qqq- 

^^kitiai+iifacq ^R^Mcq^q qrfisqcdld; I q^qqcqyqjR^iq 
fH^3°T qq astreg i crt =q %q^gTcftq m i srggifei 

1 A. B. 





TO 1 1 ft STC# gft 

jj^ifcr ^qifTTOFft # #;, #ro toto^— qft ttaiPraro- 

qi&TOTO JP # q^TO3*TO ftTO#, TOT SOTFITsTTOFT #TOT- 
TOTOTOref^rfroft f ?s#ft iTTOroq tow: ^iftf^Rts^q- 
TOTOTT TOft i qft “ ftTOK f#?TTO” SSTOmW^^lWWijft 
TO# fcTO^W#, 5rit TOTOTTOTO5I# cfFT fRjp^cOT^SqiT- 
TOTOTJ srftcf ^qqiTO:— “TOTFT #fiftft# ?|# FTT#ft4 
fRTOftpTT =f ” ‘#5TOHTO 3f FTT ST^TT# ” ^Tlft*. I 

TOTOT#TO— TOT^;# £TTO3^#HMTOI?1RTOT f#TOT 
%ITft^RT TOT ?FTT ^STO?!:, ?T TOTFTOi ftf§!T# l % TOT^FT 
#%, F3FT ?PT # ?JW3P# H =q TOft, TOT— ^TOt 

3Wi I ^fftro 5 ^ to%, tot— iuft ^q toft I tot jpgft#: 

TOTOTsfa ftfe:— gqftTOTOTO:, ^pftTO&TOTO# I TO 2*J^- 
ftfgTOTOF# TOTOTORTOlT# goTgftpTT: TOTHTftlTOTORftST:, 
TOT — 3!TOt 3 ^r # I ^ft^#3TTOF# 3 JTFTTOTOTftsjT 
f^TTft tot: sreRTfrororo, tot — § p: TO:, araoTTsq’T;, 1#sq- 
ftroft I m 11TTOTO# ^TrTOt^TTOftF^TOST: I ST# r 
pTOS^TOftTOTOqTci: “ftfR 5T#’ sqqfK ^c#TT 
TOftTO I TOT iUTT[ ^^K:— “ cfijpFKcTO^ TOTO%3l : ” fft I 
FTTO^IilccT^MMlkl ftf#q#FTR TOT STOfR ^TTOT TOftftrft I 
TO ft%qTFTFTTf— RTOftft I TO,; ## fT*T ft#I %?k ^ 
RFRHFTRftJTTmftTO. I 3TTf ^ ^ft^%IfRFT ftPTFPl.; TOT— 

“?! ftfl3ftflctftqR<$# ft#” “q ft gsigftqR^qT ft# ” 


•“tot 5? ft# toT?ftt ttto^ttof#: i 

^TSTfl^TP fTTOTFFT: ft# TOT II ” 
^TTftl t^TFT ftTOTJTFTt =q fR TOT 







1. Knowledge which, is an essential quality 
of the Atmans (Individual and Supreme) is called 
Dharmabhuta-jnana (Attributive Knowledge). It is 
eternal in Nityas (Eternal souls) and Is'vara (The 
Lord). 


5% I 

n ii 


t m fewft wm^\ 

I IcRl^ I ara: *®Rr: ?f^WFliS- 

^ ggfci^prf ftfteKR l #5 3 ^ 

#;: sn^ f^jcR.i gf^RK g sr%: srrRrto, 

“wi srKj#tr” #: l ^#^i^rar«TT *m- 

cqi^RfK ^pt: i ^ cre^r 

ft'hl R c=K, «T cqTc*H ffrl cHAllf'hhlRcqg?!! *1 RkI'?*. I 'fiAAtiR- 
^Tctlcr qrf^rt g ir%s*gqmr fam. qqq^r- 
^cR=qTf^nft^%Rir wn I ffawifo wm fofiiiM g 
sRiqilfaq^qi^VFra ffe m: 1 fFRi g#? ^ ^m:, Rnsra 
^ %qMfcI sqqH# l H 


2. In respect of those who are under bondage 
it (Knowledge) is concealed. In respect of those 
who are freed from bondage it was formerely 
concealed. Knowledge is said to be the subject of 
loss and production, because of its contraction and 
expansion. 
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^i«riq>iRq>iq# 


fiqp?q TOftRTOiKT RPW 
SRqfq ! qqi # = qq§‘TCI f*PT# cRX d'hl" 0 # cRCT qW d## *T^fcI I 
W 3 SOTTOcI cT^T f^rat d^dF#: I \ 

3. Contraction of knowledge happens when 
it becomes shrunk due to the contact with the 
senses. Its expansion takes place when it becomes 
expanded due to the contact with the senses. 

^SR5RI WrRi | 

I! $ II 

<*q ?TqF7 RFR I#TT?I ^TOST# FTd: SITOR =q 
gfoq req fe—5qTO5iftfci I i l ^sm %Rr » W 

Iq ^H ^q figgtofe w. s%*qte i m IqftsRtrofT- 
ft^qqi ftqqF=q4iMfofa §sjRtr.I iFjnqRisRmqT- 
m Rwqftfc 3q%qqisq#lqqrqRt 

qFRPTsqsjftRf ^qiRtqjr. I q^iqft 3 

qi e h«t R»^l*ll3*h^d MldP-lRl W. I cFPcf PKtq*^ ?q Rwh’Ttqnj 
t qq: *qfqg: TO# ^TOI q## 
^qroi^s^q ^Rt^f^dPmqdfqiftcqq: i <# =q m 

wfq ?rq f#qt fqqfq %Ri qqqflwiq, 
hmH^hkkh^ fT*i *q*#q qraq 1 %: qqq^: I fiq 
*qqTO^w fl q 5%r qrarf; fig flqqroqiql^Tqt 
figwqq qq I qiT^wdq^m^Ciqitiq 3 ^ftt, ^3^1^ =q 
iiqq feqFd: 1 <^q =q “ qr^jter% ” ^tefefero^r- 
scq^q# q Mctq1%:, fFFq Rdirdl^ I 3#qcq#Sf| ftqq- 
Mittwtew f fig: qqqroqirqrg q f#Rr- 

qfttRRi%qqj 



ih sqqt jqq ippitei toU m 

qra: — fFreq jprpjq f^qqiRtk-^q sq^jcq^i zmww. q 
f^WIT^tc^r I qq ftqqiRdd ?qq qq H#JcT I ‘^sfccf ’ ffe 
fi^ ^ifeir^q qwaq ^ ifr qqj# i «ra: sqq: wrnfts 
?m,i ^ i s*1 ^raucftfe, qq# ^qrqrfcqcqitq q 
gqsqqrfcqcqq, i qqiftqcq g qra%q ir%q i *m: g^qt irqiqi 
siFPq sqq:, srqwi^ g w ffg I WWFnraft ** 3*%, f%3 
I ‘%i gqqq.’ %m 3 qrfcq: i 1%g gqiqiKi% i 
i wm sst— wqrcftw: , ftg#qRqqft%rofci i ‘ 

£ %r: 5if: ’ fqtqi: i *qq?tq ?q*q 

JRiHI'K q?-T #Rfq STfiqt SSrn|iK#4 S^Rvi— ?qF%frl l 

^rt m ^pq§sg TOiqq; Riqqqqfq top# qqr nqqft 

*%(q *2^ ^qTrHFF# ’ISR^t l q^Tf:— 1 “ mm 
q s ^qgt qqi” # i a 

4. In this system, it (knowledge) is held as self- 
luminous and self-valid. Its self-luminosity is due to 
the fact that it reveals itself as well as other objects 
just as the light. 


^H*q SRR|^tTlfM =3 II H II 

qft fH ftqi fretot q q^T qsq q%rft 

qr%q ; fq: q *rraq sqreTfrqmis— qqtNftft I *#- 

5 lta%atqOTl^?qTqT^ q TOTcf 1 q^SWT q Km f^q*. I 
^ g# ir q qraq fegRmq#)fq 1 %ftq ^m^.- 
e t , K44* il^ , t 3 >i , J|+Fc^tq 1 qftflqqiqqrft fiq qt 4ttd# qq^q i 
q#q^raraqqte?qPTRTg mq^cq q%R%sft q fof?qq 
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— s^"JJc3fafd | f| g u Ic4 s<<*4c=lPl<lfe, 

SgRTc^ I ?F%t SW- 

\?a anr^RsMjRHf: I ter gopR ?ftc3 

f^R m% I *reFftnf^i 

eM ft tfaf rcpu ?f ^4 ^rti^T^TssR 

str i ^ 

5. During sleep, knowledge (of men) is eclipsed 
by the vicinity of Tamas. Knowledge is considered 
as both a substance and quality like the rays (of 
the sun). 






qufiwgffit 
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I ^ ^ ^ ^FTqtiRR^R: ^fcT HR: | qft g€T3^t 

WZJ fcwft5qg*R I W efa?Rc%sft 

wo^qgt# #ife, cRi qfcts^fcr mm \ ^ 

6. Happiness, sorrow, desire, enmity, effort etc., 
are only the various manifestations of knowledge and 
not different from it. The usage as ‘ I hate, I desire ’ 
etc., must be considered like ‘ I recollect ’ etc. 

^Kfriq: I 
wngwi \\ vs ii 

% ^ sf%T fgRTfiR I 

1 ^cT ^ sfaspif: 1 — IT%fcI | IR^cTcR: 

1 SlfrhfacIcW: |1cf \ vs 
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7. Recollection and other manifestations of the 
knowledge resting on jiva are endless. The numerous 
qualities of the Lord are the different forms of His 
knowledge and power. 

II £ || 

| SfWI I-ITOlfefer fd^TT 

^ I ^tfar:, ‘ftim snfer: i c ra^ g ^rfe ; ^fWq- 

d ida<y«i i I cTgMoT ; 

fqd^T I qf #ifa: 

?m fe^lR o n glfeqfcgy q ftgfTf^- 
ttc^fci vrr^t i c 

8. The facts mentioned above have been dis- 
closed by the Great Acarya (S'ri Ramanuja) in his 
Gadyatraya. A clear understanding of the character- 
istics of these qualities is gained from the com- 
mentary thereon. 

gBTJFT^: } 

f| 3=4 h ^ il 

WfHfW— FrifficI I tffe i fcqR- 

stacT” ^TTf^RTT 
srrf%:, wif#: ; 

aVhlMi'Hcii qixsrr qqfri: II ” 
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1 <*cf *frf5UrfT ^ ^^M^TTfT- 

ttfUpraftdrqi Wi,, 

“ vrw wi qift m «n^nitr i 

qjcqtSf dFW 5PRt JW || ” 

1 d^ gstet f 5 ^ gRssm ffe i ^ ^rfosuv^fa sq^- 
mscdSfa I p# mm^wi ^ ttsrarsRftfd 
srafe I g^ q^RPlftfcl ; WPRSWR5RSI5KI g^K^fad^: I 

wmftti qfcf m 51 ^F#I- 
cg#; *Rfci i m&xmmft sraft %iss: smiwjiftfatt'id' 

tdc(igq^ T 51M^=q: dTSITcTOd^Tft d 5F^ I 3 f4M|?R- 

9. The Lord grants final liberation (to men), 
when He is well pleased by the means of Bhakti (Unin- 
terrupted meditation with love) or Prapatti (Uncondi- 
tional Self-Surrender). Therefore Bhakti and Prapatti 
alone are the principal means for the attainment of 
Mukti. 

wteFRiul *fr^ 1 I 
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df| ^^fTd%#»fjT^rf^r: qi sq%i ^i«hi^iwi- 
UTf— #fd I qSW(IR^d%^%lTlfc^d dd I 

d§di digdNw:, 

iwqwfftftlcql qqftfer. || ” 

l WFWRTf— | 'fid=t>lfidKRd4lRl^0wPT TO- 

3^FlKldd 3R ^%T f^sqd $rn: l ddF d^ q =d fidfad 
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qaf ^Gjqftqsrtq- 

q^: Wl^f: g^cft sqw: ?qqfcf fqqfqff&T 


qjrcqfa ” 
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10. Karma-yoga and Jnana-yoga are said to be 
the means of Bhakti-yoga. The ritual worship of the 
Lord without any regard for its fruits is called Karma- 
yoga. 

f^RR I 

5(Tft ^ ^FTOFrit: lh 3 II 


HR#! R3jqfe— fqfqqMl 1 qRqtrPTftqfte^ fqq% 3Fq ; - 

qjtfr qfi^crq q fFratn \ ^ 

qigJTTRl^:, “iHqpft f^qpl: qftptfcqfq f^rfcT: ” ffo | 

R IFRtqt 5TR ftqqqU qwfqtnql^fer 

qft ?Ri«hd<5qcIM5~9Wlf^i I siqqt: ; I mw, 

|^j5qqETT%q, qR%T*q fiq^RqqT^faq: | qT sq^I%q 
qT fH%15qqqT%q qT fiq%TFT § qJqFcKRqqqT^q *TfrRqft 

ch K UMfii^ ; 

fTqqtJRqqqiq^RKTf^ \ f jqqtqi^fe 





11. The meditation (on the Self) with a stainless 
mind is called J0ana-yoga. These two Yogas directly 
or indirectly are the means of Bhakti-yoga. 
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12. The uninterrupted stream of meditation (on 
the Lord) which is practised with its eight-fold auxi- 
liaries and developed by the application of Viveka and 
other disciplines so as to reach the state on a par with 
direct intuition, is called Bhakti-yoga. 

qfNfafl i 

^ II II 


?? =3 3%3m: cra=5^t*ra*tT*5m 33 3%3T3»T3*3Tg%T 
OTi*I *te 33% 1 3d: *f. ^*13*n33 fr = d3#T : l d3T =3 
$%*. ; “d *sf*%3 3^3I3^T33 3^353^3^ 3 =3 33*T3d% 
3 3 33*133%” f%, £ £ 3133T?3%3*3R^3T3l3 ’ » 3 I 

<£(«bKbiH, ££ 3T RT3WT33Tfq f| SS*” I |3 iJe(g33f<J|dT 

ST 3 333W3cft 33% I 3%i%3%%s33 %r 
35353T I %3 3 333T 333T3; 3r^l< 
%**3 3%3T3 3313*3%*?! 3%% 1 cRTTf 33313;— 



“%ft %T ?JWft 33 3T3T §*33T I 
3T%3 %■ TO% 3T3T%3i d#d % || ” 


1 ^ 3 33f%fel — 3f33Rt:, 3%33%^% 1 3%i3l3 l ^d3l - 
d%dl 3133f%:, 3%3mT3%3Jlf*f3: *3d*dd«n^lgKU 3%S|3ftiR% 
R% c h: I 331 3 3133T 3T 3%33T 3T 33T3i3%(^33^d 33% 3t^f: 


Sncq:, Wife | ^TRTf ^^i«xicvcqi<iKq£«hi ^<Kd- 

%^f>:, “ siW^hTt * fe^rfe g^<% fa^TO” 5fe 1 U 

13. This Yoga will grow ripe at the end of the 
material body. This is called Sadhanabhakti (Bhakti 
as the means). It requires Prapatti (Self-Surrender) 
as its auxiliary. 
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14. But Phalabhakti (Bhakti as the effect) takes 
place only by the grace of the Lord- Hence, Hari 
occupies the place of the direct and self-accomplished 

means. 
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15. It is considered to be of various kinds due to 
the division as Antaradityavidya and so on. All these 
Brahmavidyas are helpful in attaining the Brahman. 
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16 & 17. NySsavidya is the Prapatti (Self-surren- 
der to God) which has five-fold auxiliaries— namely 
—determination to be always agreeable to the Lord 
and His devotees, abstaining from hostility towards 
them, faith as ‘He will surely save me’, seeking Him 



as the saviour, surrendering one’s self to Him, 2tficl 
helplessness. 
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18. Men of intellect should know fully about this, 
by sitting at the feet of the teacher. It is said that 
this (Prapatti) will effect the non-connection with future 
sins and the destruction of past sins. 
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19. Except the offence to Brahmavedins (knowers 
of Brahman) there is nothing which can resist the 
Prapatti from functioning. This is the decision con- 
tained in the teaching of great Acaryas. 
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1. Minuteness and consciousness jointly con- 
stitute the characteristic of the Jiva. He is held to be 
distinct from his body, senses etc. 
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2. Though Jiva is subtle, his experience of 
different objects, is accountable to the expansion of his 
knowledge. 
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3 . He is permanent because of his recollection 
on the objects formerely experienced. The Jivas dwell- 
ing in different bodies are individually different and 
called as Bhoktr (enjoyer) etc. 
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4. He is the soul in respect of his body. He is 
the body in respect of the Lord of S'ri. That he is 
self-luminous is taught by clear S'ruti passages. 
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5. Wise men say that though he is atomic, his 
experience of the objects in different places, is account- 
able to his knowledge which extends by virtue of his 
Karman. 


JJr& H I 

^lI^wW To: wkmIRh: tl \ \\ 


gpgt gxh PiM^i^ TR R i I 


1 A. D. 

IZ 


2 <£W4*3T a. p. 


6. The J ivas a re of three kinds — F ixed in bondage, 
Released and Eternal. Of these those fixed in bondage 
are connected with Sarhsara (transmigration) and include 
all Jlvas from Brahman (the creator) to small insects. 
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^||TcRTf^#H: 2 II « II 
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7. Those are Bubhuksus (desirous of worldly 
enjoyments) who are longing for Dharma, Artha and 
Kama. Of these those who wrongly think that the body 
is the self are called Arthakamapara (devoted to wealth 
and passion). 
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8. But those who are engaged in performing 

various sacrifices are called Dharmaparas (devoted to 
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Dharma). That is Dharma which is ordained by the 
Yedic injunction as the means of heavenly pleasure, 

mi \ 
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9. Those who worship the other deities Rudra 
and so on are called Anyadevaparas (devotees of 
other gods). The Bhagavatas are those who worship 
Bhagavan Visnu alone. They are of three kinds — 
Arta (distressed) Jijfiasu (desirous of getting Jfiana ue. 
self) and Artharthin (ambitious in getting wealth). 
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10. Now the characteristics of the Mumuksus 
(ambitious for the Eternal Bliss) and Kaivalyaparas 
(desirous of being aloof from material connection) are 
described. Kaivalya is the enjoyment of one’s own 
self after the release from material connection. 
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11. Even on reaching the Highest Region 
(Paramapada) through the path of Arcis (Light) etc., 
they remain in a corner of that Region like a beloved 
wife on separation from her lover. 
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12. This state of Kaivalya is acceptable only to 
some of our philosophers. But our preceptors do not 
accept Kaivalya (asJMukti). This is their conclusion. 
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13. Bhaktas (engaged in Bhaktiyoga) are eager to 
reach Mukti (Eternal Bliss) by the means of Bhakti- 
yoga (Devotional meditation) as described before. 
From the rule of Apas'udradhikarana of the Brahma- 
sutra, it is evident that S'udras are not qualified for 
Bhaktiyoga. 
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14. Bhaktas are of two kinds because of the two- 
fold division of Bhakti as Sadhya and Sadhana (effect 
and means). The former group includes Parankus'a 
and others while the latter Vyasa and others. 
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15. Among the Mumuksus (desirous of Moksa) 
Prapannas (Self-surrendering devotees) have for their 
qualifications ‘ the helplessness ’ etc. Again they are of 
two kinds — aspirant for Tri varga and Moksa. 
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16. The former group consists of those who devote 
themselves for Dharma, Artha and Kama for the sake ’ 
of the Lord. The members of other group are those 
who are dispassionate for wealth by the association of 
good men and eager to get Moksa. 
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17. To acquire the enjoyment of the Lord they 
rest on great preceptors. They resort to Prapatti 
alone due to their inability for practising Bhaktiyoga etc. 
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18. Wise men say that all are qualified for Pra- 
patti. Of these Ekantins are those who long for other 
objects also along with Mukti. 
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19, 20. Paramaikantins do care only for the satis- 
faction of the Lord and wish to obtain Moksa only. He 
who after experiencing the fruit of his Karman which 
has begun to give effect wishes to obtain Moksa, is 
called Drpta. But he is called Arta who feels himself 
greatly afflicted in Samsara as if inflamed in fire and 
wishes to obtain Moksa immediately after the per- 
formance of Prapatti. 
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21. He goes on the path described in the couple 
of verses beginning with Satsarigat (through the associa- 
tion of good people) etc., and enjoy the bliss of the 
Brahman after getting back his real and essential nature. 
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22. Equality of the Muktas with the Brahman is 
only in enjoyment. This fact has been laid down in 
the Sfrutis. His free movement in all worlds is not 
obstructed. 
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m&w q ^ Mgq re »T d I mrsm #®si- 

•aiftsfo |% cn^M d ira did: 1 dgdf 

q{^ Jpi: #sgqi dlfd^ ddtfci, ddT dFT MiddWltP^d 

1 gxiRFT gdU#RS “ ^ dldddTdf dld&% ” 3^1*- 

qftgqq d d gdUddcl d ^ Udtiddct ” fcdlf^gfoPT: “ 
^KKdlf f r i: dl^dld” f5«nftS?fePW fdfdsq% I 

ansfaftta: ddlsft * 3 

23. The self-will of the Muktas is got subject to 
Hari’s will. The rule that there is no return of Muktas 
from Moksa, prohibits only the return caused by 
Karman. 
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24. The Nityas viz. Ananta, Garuda and others 
are endowed with eternal knowledge which is never 
narrowed. They are engaged in the Lord’s service on 
His command. 
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25. Their incarnations etc., take place only on 
the Lord’s will. Their authority and power are deter- 
mined by the Lord. 
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1. The characteristic of Isfvara is that He is 
S'esin (the Lord) of all things other than Himself. He 
is the material cause of the universe by His nature of 
being qualified by the sentient and non-sentient ele- 
ments in their subtle forms. 
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•3T^r j g^q fttelWIHIf- *Nw%frl 

I mm g^|R«hKqc^JWIf— 

q a^gr ife i «fci4swF4 srici I 

dliW^ra^ref tor SpJTfsfq ^m: I 

3i9*wrRwf5Rcn 3 ^qrfwifwM ?nFn#^, 4^4*1 iMkqifefa 
m: l ^ 


2. The very same Lord is also the efficient cause 
of the universe by His nature of being qualified by the 

1 g J$tH A. B. 


Will. He is also the concurrent cause of the universe 
by His nature of being immanent in time etc. 

ftforUlfo cTOH n ^ II 

qfq KFwrfMi ^fti I 

i qfaiwfojfq qnwr°T qRorrow qqr^ram. 1 \ 


3. That is called the material cause which under- 
goes different modifications in the form of effect. That 
is the efficient cause which brings about such modifica- 
tions. 
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4, 5. That is the concurrent cause which is help- 
ful in the production of effect. There is a wise saying 
4 When that one is known every thing becomes known ’. 
By this saying it has been asserted that the Lord is 
the material cause like the clay. In consideration of 
His Will mentioned in the words 4 It thought ’ etc. 
He is also the efficient cause like the potter. 
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larftar anyaiftaiwiara t aaF=aa a, 

3TT^5 1 &” <R^f a^TOH” 

ftfaqataw t a ra ^aa.1 aar 5 I arcani am 
%?ir: ” ^ aKiaoi sregn, “ am a araanr: ftm tow: ” 
gmftar a^a an^i aT^ a wwiara sspu ^aasaafta^ faa*r 
a?4 aaaat aroa^ Ea ^n aiaraffgaa ^m— sa^araa I 
airTOcaTaa rf a a: a^am^a: ar^r* ^laa^iaTa, aKiawFT 
sjnsf: | na aia: — ^ifji'FT^aaT arftaarar: ^i® 4 .i: aiapa- 

I a = ss 5 ^t ft yaisaca sif^ftfaaaTcoa aaroa: ‘as: 

wi’ ‘as: ^raiRaatfcia gia, asrftsusrrca: i qa anai^tsfa 





m Mtararsrfaqfa ewer |fe 9iw ^ I ahcH*i*3lsfa 

gfeprotM^ R PT T HfHtqR: HraFOT *T cl ^ faRl^ 

t Wl^TO^^WfT^FcFO *T teT- 

^ajifor n«Rftfa g^q: ^t qiuqwfcRtiNfo q^rt^i I 
*T HF^KDTT Rf^jqffc! I *TKT : 5 ^ 

sqqq qPtfc! qT sgcqvqi RFFqtsfq *U<N»*tel®^f 'T ^TO^cWtRT 
^rRK'TCT qfqpffcl, dFT gfT^ls^Tc^l flfTcqT^q ft “T^" 
q^ioFifFWT: ” fcqgqroqqsr^ qqRr I “ Rpt qroqof sfts.” 
|fe ^ %f§m #few w^ “ ftqmfcPW : fjnfit %^: ” 

t *73 ’Wt'hR! SPRl fRl %T.j 

fsfi 51 ft ^T qr^Riftci- 

Mf Sjqqcf q*Wi, ^‘WFdttfo JFT^IR^T^ I “ **T 

m ftx#. ” ft sprqqiqqft *FRm: I ^3 ft 

# q feta m- ” & $*S *fo &r 

fq^K: gjrai fqiqigafar ftRfcqt d^cqfR^cqw qqqfq 
qlftqv aqs^q: 1 q ft qrcm^ qcqqr.^ 5 ^ qffhqicqqm 
ssai fef^csmorgq^^qq icqRqi qrq^i 


6. His concurrent causation also has been stated 
in the Antaryami-Brahmana (The portion of Vedic 
Text teaching His immanency). The terms such as 
Sat, Brahman and Atman refer to Him as the cause 
(of universe). 
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m qqq*qfci asftfa I 
qqqan ^ *pq i gqrfl — 
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sMtet qo4” g Mfa f ctc^ ra q#& i ^rat ft#i- 

q*3<feci ss|q 5MW,! f%q “% qHlfef fqrqq” 

l^if^rr ad&r fscFi^srqfci^: ; praiffif — qiwlwfc t 

^iiiqq^i qt q|q qqwtfa, ^ a iq^qf^*iFiH|f^p^^- 
-°?RkW^ l d^Te% 33.^ Sts? %q^%qp33 I ftMtWIWiq^q 
I 3cfl^l5^I q^qqiamfqqqiqfq^iqOT 3^: t 
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HI^WRIcf q^lq i^T^fcl sqqfK:, PIT ^ %uwnf^- 
spwmw?t cftqpfa asn&fefa sjqsrcr gsqfr i ^mm 
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7 — 9. The terms mentioned above do mean the 
Lord Narayana in accordance with the rule of inter- 
pretation viz. Chaga-Pas'u (Goat and Animal). The 
Brahman has been held to be only one because He was 
qualified by the sentient and non-sentient things only 
in their subtlest forms and stood in such a state which 
did not permit Him to have any classification with 
different names and forms. Indeed no classification 
in the clay can be admitted before it takes any modifi- 
cation like pot etc. with different shapes and names. 
Therefore the Brahman was only one. He has also 
been mentioned by the term ‘ Sat (Being) ’ because 
there were no different names and shapes to qualify 
Him. 
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^R^q^t^oi ^ dxi&^nHiwisM^^itKt- 
ftrqT? — d^%fd l q^SJf? g^%fd qpf% ftf|s ^%cR^: l 

ffe ^feqiq%sft crs^q g^fci qiqqfafls 
stlq ft qfciqTf^i w=d: q%%%fq ; “ ^dicwigcto ” 
u ^3|Tj ^ngqrf^E*., t^iqfeq, m cw^” scqiftqpFiT- 
^qqrft$t#i I m ssftrt?— tftfri l m sftsfr aismiEsitea:- 
q^m “snstfNt ^ftart ft^ f^r ^Fre^^ 7J aTPR^qq- 

q^st qsJtfq hr: i qq ^PFRra^gs#5ifci wipwwi- 

q%— 5<?q?f^fd i a i pq i f ^^ R dd^ iqil ^ qtsfq mi ^m- 
sf% 3pqfgR?f«t% *nq: I qlq f^RFcRR? — w 

i ^ftere??: ?kt stit^te^pqiqTci: s^qrfqqisft w 

4kiR^q(q^ q^3 g^qfrqjft^rtd, qsrfci RTq: l ft: ; 

aa^lfept: I ^ gfo:— “fl ^S8K: 

^ m: *m\” wnfc t qt 3 4Mfl«i<?q: 4teifeKMW5<?q^ 
qq«wjqqif: ; m gpqftfqi^— I 


10 — 13. The Brahman effected different names 
and forms by penetrating all beings as immanent Self 
just as the individual soul got different names and forms 
by entering various bodies. Just as the individual soul 
is denoted by the words like Deva (Divine being) etc. in 
their primary sense and just as the words like ‘ blue ’ 





etc. denote by their very nature the substance possessed 
with colour in primary sense, so also the Lord is denoted 
by all the words in their primary sense because He 
penetrates all the things and brings about different 
names and forms. Some philosophers opine that these 
words denote their objects only in the secondary sense. 
But this view is not proper. 
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w WZJ: cl fWi^T | q?TT 

f^T., I w 

f^r: SSRSfK'T %Rcfffct ^ fWhi: wz: I ^ 
^RSWITWfaKita fw. ’Tfcwfil^fcl, 
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14. All the words, except those which are intended 
to specify Him in exclusion of His adjuncts, denote 
Him appropriately as qualified by adjuncts because He 
is inseparably connected with them. 
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15. By the same reason the usages like “ All 
are Brahman ” “ All are in the form of Brahman ” etc. 
can be sensibly explained in the sense of Samanadhi- 
karanya. (A term which denotes a single thing as 
possessed with different attributes.) 
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sanf ft tar i ftftai sift m 

toto ^ i wm:, a m %m .— wife I “ stoto 

gftrtK ^ HraT” “sr l^Pif gfifT SPsPil” “ SaF$aiafa- 

gutn: ” mT 5% 5 fe c[t nT?Fc!%5TO aiaq^cf 1 

^T#toT^R^TT: i 

“gf an” “ wic^tN to” c: al^ TO” 


TO: 
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s*Faa: fffcarf t aifraacaraTOcf Tfai ^tt 

f^pf^arat ?toj 


16. According to our doctrine the Vedic passages 
teaching the difference (between the Brahman and 
world) will stand firm because they mean the difference 
in the essential nature of them. The passages teaching 
the non-difference (between the Brahman and world) 



can be explained to mean the non-difference in His 
gross form. 
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qg “qat qr sqq^” Scqrf^fcf- 

^Tcft^q ^#TT^qq5K0Tcqq#fcPl,l f’SRFT SRSISq =q 
5Cq#frT: I mi dfo W4 qiiqqOT%q^fsfir. I qqRq^cq ^ 
qq^jf^qqqqj 4 ‘ ^q?qcqqi^ui^i5^i fcwr: J J |fc( sqifiq: gqq?q: 

%qRifqq sqiq%— q>nqnfqfri I w- ^ 
afpi: qiiftqra; ?# ssitwicr I m fa#qifr 

qaf&T qq^Tcqqi ftq>RRR%sfo yqiKffi 3 tMt ^qqfqfq?TTrq% 
clr^nTqTcT M^K^d I fq^T-CT dcMqil RhlT Sfl^S^Mici MdqffiRq ffd 

w: i qq vtsm fqqsKRwi g siTqif&Twi^ sg*r%% 
Riq: i Rqfq i sr^iR^ql | foefirc^PRg 

f^iwpkrw:, dcq(q<qi i \* 

17. In the Arambhanadikarana and other topics, 
it has been clearly stated that the effect qualified by 
the sentient and non-sentient things in their gross form 
is not different from the cause qualified by the subtle 
forms of the sentient and non-sentient things. 
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18. There are some Vedic passages mentioning 
the Brahman as devoid of qualities. They teach 
the absence of bad qualities in Him. 
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sqfofct 1 3tt«k^'iqFTT^ I cRF^sq^l ^T^sqifq =q 
5W— ^sHtwifa, *i^WWTKPFsrT:, e%F:, | 

pifa =q 5Ff I 3fd^Mi g q c%d 

sqqfK: 5TT#1 I %^f^RftRdRT 3^?q?RcrRi WR 
q^%qRWfq: M^TCcf: I cR S1*R BtR fR^rfq^ dFI 
tfqswff — i?Rx#i% I \ 


1. Subsequent to the treatment of the substance, 
now the non-substance is explained. Sattva is consi- 
dered to be of two kinds — Pure and Mixed. 
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Wfa M iwe^lR: Hf^rrate: tR?p: I ^ 

2. Sattva which is not associated with Rajas and 
Tamas is called the former (Pure-Sattva). Sattva 
which is associated with Rajas and Tamas is called 

Mixed-Sattva. 
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3. Sattva which is beyond the range of the 
senses brings about the brightness to the objects. 
Rajas is said to give rise to avarice, activity etc. Tamas 
is described as following : 
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ft^qrftf ftqqrftr i drirg^qi^^Ki^ drt#3 q^gru g#s q 
^^fnftqwftq qq^rft 3 pifWNw«hifa qq^cfoqq: 1 s 


4. It (Tamas) is the cause for carelessness, 
delusion and others. Thus is triad of qualities. During 
the dissolution of the world, these qualities remain in 
the state of equilibrium. But when the creation takes 
place, they become divercified. 
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5. The quality which is cognoscible by the sense 
of hearing is called Sound- It is of two kinds — lettered 
and non-lettered according to their production from 
the organs palate etc. and instruments drum etc. 
respectively. It abides in all the five elements. 
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6. The quality which is cognoscible by the sense 
of touch is called Touch. It abides in the four 
elements earth etc. Its division as cool, warm etc. has 
been described in other s'astras. 
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7. The quality which is cognoscible by the sense 
of vision is called colour. It is of four kinds — white, 
red, yellow and black. Again the first (white) is of 
two kinds : 
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8. One of them is brilliant and the other non- 
brilliant. The brilliant colour is seen in luminous 
things. The non-brilliant colour is said to exist in 
earth and water. 
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9. The quality which is cognoscible by the sense 
of tgste is called Taste. It is said to be of six kinds. 
The quality which is cognoscible by the sense of smell 
is called Odour. It is held to be of two kinds like 
in other s'astras. 


to tqugMtasji mi i 
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TF^Icft^WOTRlI— 1 acS^ftfcRg sfMt- 
¥rTTOTfKiT i ^Tgsrftcls i \° 

10. Odour abides in earth only. Taste abides in 
earth and water. Colour abides in earth, water and 
luminous objects. Touch abides in all the three 
mentiond above and in wind. 
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11. Sound abides in all the five elements. The 
above classification is based on their predominance. 
But according to the process of Panclkarana (five- 
fold combination of the elements) all these qualities 
abide in all the five elements. 
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12. That is called Samyoga (conjunction) which 
is the cause of the cognition of the substances as 
conjoined together. Conjunction is considered to be 
of two kinds — effected and non-effected. 
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13. The conjunction which is seen between the 
goat and the hand is the effected conjunction. The 
conjunction which is seen between two all-pervading 
things is the non-effected conjunction. The conjunction 
between two all-pervading things is accepted on the 
strength of the scripture and reasoning. 
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14. Therefore the conjunction between Is'vara 
and time is well approved. Disunion is only the 
absence of conjunction. Hence it is not a separate 
quality. 
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a ^f3^ci STfeqfs: write ?r ^sql^T g%% 

ST %5TRt^T *m T^vRft FTTfeftcT ^ grFflf I 

^ifrR: ^TtKT 5T %1% OTRpf: 

f^^^^Mc’Tlf&TWTrW srcgcf f% qfrR. II ” 

^ I ?<\ 

15. Potency is that quality which helps the 
causation in all causes. This is seen in gems, 
mystical spell etc. But it is beyond the scope of the 
senses. 
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16 — 18. The eight qualities viz. cognition, etc. 
and reminiscence are included in Consiousness. 
Fluidity, vicidity, number, size and speed are nothing 
but the nature of the relevant substances. Therefore 
they do not exceed the number of qualities enumerated. 
Elasticity is included in conjunction. Like disunion, 
separateness also is of the nature of the absence of 
contact. Weight also is a kind of potency. There- 
fore these is no separate quality in excess of the 
qualities enumerated. 

srfwfq i 

q^TRTCcTFR I! 3% Si 

3T4 qRqiRfR RfTRS — qRRrTRTR 1 gqtR- 

feRROTfi RR 1 m ^%qRTR$Wf gRqRRRRRR^R 


t%f^RT: Wrf'tf ; cFH, Sfi4c31cij W- 

*r i 3Ts^ra%q : , ^%qopi 

srat^r#? qrsqif^^rrfq ^RTdiraw: 1 

m ^^wrrnig^T ^rfr^q- grcc^ra sata^H. i ^ ^ 

^%ft*KT: ; cf^ 3 

MxR^^^KOTtqrafet: i qR ^koj- 

TOWlf^KqftfcI cRT 

ftft Rtftcsra^r I ft f 33;{w i 
fFctsq^ I fc*i wri ^r^^wRgqqra %^Rt§5#dfri Jtfo wit 
qrefTO— i mm ^ : _^ flFl _ 

a3#a<«q>rig^r ^i#r: q% ^fr 

m 3ft: ^^ r iB ; 

®rrfq v^mm: i rtwtrf?tft°q 

Wtff=^^^;<#tftfct i 



19. Some wise men say that Karman (action) 
also is included in potency. But other Vedantins say 
that it is a separate quality. 
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20. Following the way of the earlier texts, the 
logical exposition of the Vis'istadvaita system is ex- 
emplified to the best of my judgment. 
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21. This string of concise verses has been com- 
posed by Venkatadasa, the third son of Anriayarya. 
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22. This string of concise verses was composed 
by me with a desire to please the Lord of great 
marvellous lustre which is dependent on LaksmI. 
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23. I dedicate at the lotus-feet of the Lord (having 
the lotus in the navel) which feet seem as presiding 
deities of Devotional meditation and Self- surrender, the 
string of concise verses of our system of thought, whose 
chapters are in the same number as that of the fingers 
of those feet. 
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24. Great Annayarya who was the moon of the 
milky ocean of the family of S'athamarsana, beauti- 
fied the four s'astras with his brilliance of expression. His 
son Venkatarya of great intellect, well equipped with 
the philosophical thought, wrote this string of concise 
verses on Vedanta to the entire satisfaction of the good. 

Thus here ends the tenth chapter entitled the treatment of 
non -substance, of the work called the V edantakErikavalx composed 
by Bucci VehkatScarya, the third son of Annayaryasomaplthin, 
who was the moon of the ocean of S'athamarsana family and seer of 
other shore of six dars'anas. 


C and D read the following verses after the colophon : 
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